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Foreword 


The Quràn is an endless ocean of spiritual secrets and moral 
lessons. For over a millennia, Muslim scholars and thinkers from 
all theological persuasions have produced works that explore the 
various aspects and dimensions of the Quràn. Some have 
contributed voluminous commentaries covering the totality of its 
chapters, while others have provided detailed analyses of single 
chapters, and in some cases, individual verses. 

The book before you is an exegetical study of one of the most 
contentious verses in the Quràn, generating centuries of rich 
debate and dialogue. The Verse of Purification, as it is popularly 
known, represents a significant diverging point between Shi‘ah 
and Sunni Muslims. 

While both schools express deep reverence for the Ahl al-Bayt 
#2, there is much dispute regarding the identity of its members and 
their role in the spiritual and political lives of Muslims. 

I had the opportunity to review the manuscript of, The Family 
of the Prophet: An Exegetical Study of The Verse of Purification, and 
it delights me to say that, to date, it is the most thorough treatment 
of this Quranic verse available in the English language. I commend 
the author for his meticulous research, and I pray that readers find 
this work instructional and enlightening. May Allah 3$ continually 
bless all of those who contributed to the completion of this work 
and may we all strive to be perpetual students of the Quràn. 


Shaykh Azhar Nasser 
Founder of Tasneem Institute 
October 8'^, 2022 
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Ob Jl c al sadi 
OlgLall Las] rice le pai e 
Blow! Anda pl, all leg 
Praise be to Allah, Lord of the creations. 
And upon Muhammad be the best of salutations, 
And upon his Noble Household, the Ship of Salvation. 


There is little doubt that the Verse of Purification [Ayah al-Tathir 
- Sürah al-Ahzab (33), verse 33] is considered among the doctrinal 
verses for the Shi‘ah. Since the inception of this creed until today, 
it is recited in nearly every one of our sermons (khutbahs) and is 
featured prominently in the various supplications from our 
immaculate Imàms 22. 

While the Shi‘ah almost unanimously take this verse to imply 
the immaculate purification and infallibility of the noble Five 
Personalities (Asha@b al-Kisa’), and by extension the other nine 
Imams from the progeny of Prophet Muhammad &, many of our 
brethren from the Ahl al-Sunnah do not take this verse to mean as 
such. 

Naturally, this has resulted in a very extensive exegetical 
discussion between the Shi‘ah and Ahl al-Sunnah about the 
importance of this verse. While this verse (áyah) has already been 
subjected to exhaustive analysis within the Shi‘ah scholarly circles 
in Arabic, Persian, and Urdu languages, it is unfortunate that a 
thorough analysis of this verse is lacking in the English language. 

Of course, there have been admirable, albeit incomplete, 
initiatives carried out by the likes of the late Sayyid Akhtar Rizvi 
and Shaykh Mansour Leghaei, may Allah reward them both. The 
translation of some of Tafsir al-Mizàn by the great ‘Allamah 
Taba’taba’i has been a milestone as well; however, the wide- 
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reaching nature of his work prevented the respected ‘Allamah 
from a thorough exposition of this verse as one may have desired. 

Among Sunni polemicists, this relative vacuum has been seized 
upon to cast aspersions and contentions against the Shi'ah 
interpretation of this verse. In the wake of this influence, it 
occurred to me that a proper understanding of this verse was 
sorely lacking, even among some of our very well-learned Shi‘ah 
constituents. This was further reinforced to me when I discovered 
that some of our own people had inadvertently come to 
acknowledge that the purification mentioned in this verse 
subsumes the wives of the Prophet! This was naturally very 
alarming, especially given that this verse is a credal text used to 
substantiate our theological tenets. 

After encountering this trend, I thought it was necessary for me 
to first obtain personal conviction regarding the validity of the 
Shi‘ah interpretation for myself; therefore, I sought to research this 
verse over the course of a month, taking copious notes and 
attempting to assimilate the various research endeavours of our 
impeccable scholars, may Allah reward them generously. In this 
process, I attempted to pay special attention to the contentions 
raised by our Sunni brethren about the Shi'ah interpretation of this 
verse and searched for answers as to how they should be 
addressed. 

It was only after obtaining this personal satisfaction in 
understanding the verse that I decided to transcribe these 
thoughts; and I realized it would indeed be amiss for me to not 
consolidate the various efforts already expended by our Shi‘ah 
‘ulam’ and present it as a cogent thesis for the English-speaking 
audience. 

Thus, what you find before you - dear readers - is my humble 
effort in attempting to present the conclusions of my research. We 
have employed a two-pronged approach, whereby in the first 
section we set out to establish a robust understanding of the verse. 
In doing so, we adopted a traditional exegetical approach 
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employed by many of the great commentators (mufassirün) 
whereby one examines the verse at the level of its lexicon, then its 
syntax, then its context clues within the Quràn, and finally extra- 
textual clues derived from the traditionist (hadith) corpus. After 
reading this analysis with deep reflection, the esteemed reader will 
find the second part of the analysis, which contains a detailed 
treatment of the various contentions raised against the significance 
of this verse. 

We would like to make two observations here: first of all, 
although we do not claim that our analysis is exhaustive, we have 
endeavoured to the extent of our abilities to subsume as much of 
the detailed research as we could. Of course, any shortcomings in 
the analysis and presentation are completely my own. Secondly, 
the nature of this topic does lend itself to a polemical overtone, 
although this is not at all our intention; rather, we hope that the 
preponderance of evidence presented will convince any truth- 
seeking reader that our thesis is correct, regardless of what sect 
one adheres to. 

We hope that this book will serve to strengthen the beliefs 
('agidah) of our youth and pave the way for future initiatives in 
this vein. 

I would like to acknowledge my family, especially my wife 
Fatemah and my mother Latifa, who supported me in this project 
as I spent many hours in research and writing. 

I would furthermore like to thank Sayyid Ali Imran, a great 
friend who assisted in publicizing this work to a wider audience. 

Finally, I would also like to thank Tasneem Institute for their 
assistance in publishing this booklet. 

We sincerely hope that Allah 3$ accepts our humble effort 
expended in the cause of defending His creed and elucidating the 
status and position of the Ahl al-Bayt ®. Finally, we dedicate this 
writing to the Imam of our Age, Imàm al-Mahdi =, and make us 
from among his helpers upon his return. 
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O the most noble! We and our family have been struck with 
afflictions, and have come to you with a few worthless 
provisions; so, grant us full measure and be charitable to us. 
Indeed, Allah rewards the charitable ones! (Sürah Yüsuf (12), 


verse 88) 


$ - r #5 c 27 z 2 
(L3 do E855 e dub Y cosy usb 
And my success is through none other than Allah, upon Him 
I trust, and to Him I turn. (Sürah Hid (11), verse 88) 


Dr. M.H. Jaffer 
July 9'*, 2022 
10'^ of Dhal Hijjah, 1443 AH 
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An In-Depth Analysis of Ayah al- 
Tathir: Who are the AAl al-Bayt? 


eel o9 al ons 
In the Name of Allah, the All-Merciful, the All-Compassionate 


Allah Æ says in the Noble Quran: 
ok a Sg E 3» x WEE 

Lai sus d, 3 aid és ors J; $5345 à SSD 
o ERE Cai ai j u$ 45,755 dist gabi $63) Sol; 
4.435 Sats exch Jal 

And abide (O wives of the Prophet) quietly in your homes, 
and do not flaunt your charms as they used to flaunt them 

in the Days of Ignorance; and be constant in prayer, and 
render the purifying dues, and pay heed unto Allah and His 


Apostle: for Allah only wants to remove from you all 
that might be loathsome, O AAl al-Bayt (People of the 
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Household), and to purify you with an utmost purity.! 
(Sarah al-Ahzàb (33), verse 33) 


Among the most disputed verses of the Quran is the ending portion 
of Sarah al-Ahzab, verse 33, known colloquially as the “Verse of 
Purification” (Ayah al-Tathir)? This verse has been a cause of 
dispute among the Shi‘ahs and Sunnis, specifically regarding who 
the “Ahl al-Bayt” (People of the Household) are that are mentioned 
in this verse. In general, the commentators of the Quran have 
diverged about the meaning of AAl al-Bayt, and these can be 
divided into three major camps: 

1. The Ahl al-Bayt is a term which includes the wives, the Five 
Personalities (those whom the Prophet & gathered under the cloak, 
namely himself, Imam ‘Ali :, Imam Hasan ‘4, Imam Husayn i, 
and Lady Fatima 35), and the Banü Hashim.*4 


! We have adopted the translation of Muhammad Asad for this verse for 
the sake of clarity for an English-speaking audience, although we will 
examine the verse in detail in the coming sections. 

? Although the term áyah (verse) is used for the ending portion of Chapter 
33, verse 33, the reader will observe that it is technically only a fragment 
of the verse in the actual writing (mushaf). Nonetheless, it is popularly 
referred to as the Verse of Purification (Ayah al-Tathir), and we have 
therefore adopted this convention in this article. 

3 ‘Ikrimah al-Barbari and Muqatil ibn Sulayman are known to have 
endorsed that the term Ahl al-Bayt only subsumes the wives of the 
Prophet. Many Sunni scholars are of the opinion that the term Ahl al- 
Bayt incorporates the wives of the Prophet @, as well as the Five 
Personalities, although explicit textual evidence for this viewpoint does 
not exist among the early generations of Muslims (one of the first 
commentators (mufassirin) of the Quràn to propose this was al-Fakhr al- 
Razi in his commentary Al-Tafsir al-Kabir on this verse). 

4 Among the Shi‘ah scholars, Ayatullah Salehi Najafabadi controversially 
took the position that this Verse of Tathir includes both the wives, and 
the Five Personalities in his work Ta’ammuli dar Aye-ye-Tathir. He 
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2. The Ahl al-Bayt is a term which includes all of relatives of 
Prophet Muhammad & from the Banü Hashim for whom charity 
(sadaqah) was prohibited. 

3. The Ahl al-Bayt is a term which is specific for the Five 
Personalities along with the remaining Shi‘ah Imáms.$ 

In the following book, we would like to examine the Verse of 
Purification as exhaustively as possible to arrive at the viewpoint 
which is the most consistent with evidence. We will endeavour to: 

1. Examine the import of the words used. 

2. Discuss syntactic features of this verse and their 
connotations. 

3. Discuss the verse in context (ie. al-gara’in al- 
dàkhiliyyah). 

4. Delve into the historical and narrational reports (i.e. al- 
qara@’in al-khàrijiyyah) in order to derive to a 
conclusion. 

Then, we will analyze and refute several prominent 
contentions/counterarguments to the views that we will present. 
As far as we are aware, an exhaustive analysis of the Verse of 
Purification to the extent that we endeavour to present has not 


received a scathing critique for this work from many prominent Shi‘ah 
scholars, one of them being Ayatullah Sadeqi Tehrani. 

5 This opinion was particularly attributed to Zayd ibn Arqam that we will 
discuss later. 

é The opinion that the term Ahl al-Bayt is specific for the Five 
Personalities was attributed to Umm Salamah, Wathilah ibn Asqa’, 
* A'ishah, and Abū Sa‘id al-Khudri. The Shi‘ah commentators are almost 
unanimous on this term being specific for these Five, and several 
prominent Sunni scholars also agree with this (Abd Ja‘far al-Tahawi, ‘Ali 
ibn Ahmad al-Samhüdi, Yüsuf ibn Misa al-Hanafi, etc). There are also 
traditions (riwāyāt) that the Shi'ah scholars adhere to which include all 
the Twelve Shi‘ah Imams in the term Ahl al-Bayt. 
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been done to date in the English language.’ In this article, I am 
highly indebted to the excellent works of Sayyid Ja‘far Murtada al- 
‘Amili, and Sayyid Muhammad ‘Ali Muwahhid al-Abtahi (may 
Allah have mercy on both of them) in regard to the Verse of 
Purification (Ayah al-Tathir)? 


A Lexical Discussion Analyzing the Meaning of 
the Words? 


First off, we would like to present a word-by-word breakdown of 
the root meanings in this Verse of Purification as follows: 


a 
e M 
ul In namáà,; 


This is an Arabic particle composed of 5j and ù which implies 
"exclusivization' (al-hasr). In other words, it is a word which enters 
upon either a verbal sentence (jumlah al-fi'liyyah), or a nominal 
sentence (jumlah al-ismiyyah) and has the primary role of 
affirming the word that follows it to the exclusion of all other 
possibilities. 


ài 55 (Yuridu Allahu) 


7 There have been some great explanations on this Verse (such as the one 
presented by Shaykh Mansour Leghaei entitled: A Discourse on Ayah al- 
Tathir, although this was apparently a transcript of a lecture he gave, and 
thus took the form of a very rough note-like format), but they have left a 
lot to be desired. Owing to the importance of this Verse in Shi‘ah 
theology, we have aimed to present a more exhaustive analysis here. 

8 Al-‘Amili’s work is entitled Ahl al-Bayt fi Ayat al-Tathir (The People of 
the House in the Verse of Purification) and al-Abtahi's work is called Ayat 
al-Tathir fi Ahddith al-Fariqayn (The Verse of Purification in the 
Narrations of the Two Sects). 

? The analysis that we exposit here is derived from the famous Quranic 
dictionary Al-Mufradat fi Gharib al-Qurdn (Regarding the Words Specific 
to the Quràn) of Raghib al-Isfahani. 
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This word in its root (al-irádah) implies ‘a faculty that is comprised 
of desire, want, and hope - an inclination of the soul towards 
something.' This inclination could be an unactualized desire (al- 
mabda’i), or an actualized decree (al-muntaha). When Allah is the 
Doer (al-Fa’il), it means that He has ordained or judged for 
something to be a certain way - for Allah obviously transcends 
unactualized inclinations.!? 


5s Ga (Yudhhiba 'An) 


A verb which is in the Js3l form (pattern IV) that means ‘to make 
something go away from someone. This word has a subtle 
connotation of the fact that the doer removes the object without 
accompanying it oneself (ie., without istighab).! The Arabic 
particle ye (‘an) is used to imply ‘transcendence’ (al-mujawazah). 


o2! (AI-Rijs) 


This word is used to imply ‘every type of uncleanliness’ and 
includes innate filth (tab’i), rational filth (‘aqli), and religiously 
deemed filth (shar’t). Additionally, it can also be abstracted to mean 
Divine punishment, as well as religious doubts.'? In conjunction 


10 As evidenced by Quran, Sirah Yasin (36), verse 82: 
43,53 522 45,5 of eas soi cl up 

His (Allah's) command when He ordains something is only to say 

to it ‘Be’ and it is. 
!! This contrasts with the phrase « s - “to go away with something" - 
which implies that the doer leaves with the object. An example of this can 
be seen in Quran, Sarah al-Baqarah (2), verse 17, where Allah states that: 
"Allah takes away their light" from the disbelievers «455 au! «a5. This 
implies that light accompanies Allah. 
1? Such as in the respective statements of Prophet Hid '&& to his people 
in Quran, Sürah al-A‘raf (7), verse 71: 


€ 25 by Lee of nde ds 35) 
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with the preceding verb, there is a powerful personification being 
used here in this verse, as though filth is an individual being chased 
away. 


cxi Jal (Ahl al-Bayt) 


The word “ahl” means ‘those with whom one is together,’ whether 
this connection be one of kinship, religion, or locality; nonetheless, 
the root meaning is ‘a connection of kinship.’ The root meaning of 
"bayt" is 'a shelter that is sought by night,' although it was then 
abstracted by usage to mean 'a dwelling,' and then even further to 
mean ‘a place’ in general. In this phrase, we find the term being 
used in a possessive (idüfah) construction meaning more literally: 
"The people of the house (brought together)" As we will discuss 
later, this phrase should not be understood on the level of 
superficial meaning only, it is a specialized Quranic expression (al- 
istilàh). 
A5 (Tathir) 
This word is a gä (form II) derived verbal noun from the root word 
(masdar) of purity (tahürah). The import of tahürah is two-fold, and 
based on the context it could imply: 

1. External cleanliness of the body, whether in a physical, or 

ritual sense; and/or 

2. Spiritual/moral cleanliness. 
Tathir has a transitive meaning as a verbal noun, and thus implies 
the "process of purification." 


Punishment and wrath have already descended upon you from 
your Lord. 


As well, Allah mentions about the disbelievers in Quran, Sürah al-Tawbah 
(9), verse 125: 


Grady dL US 5518 25 ee d$ à S UID 
But as for those in whose hearts is a disease, it has (only) increased 
them in doubt upon their doubt. 
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Understanding the Syntax 


After discussing the meaning of the words individually, the next 
step in understanding the Verse of Purification is to examine the 
words in conjunction with those which they govern and their 
grammatical function. It is recommended that the reader has the 
verse in front of them when reading this portion to better 
understand the grammatical points being conveyed. 


Exclusivization (Al-Hasr) 


The sentence here, as was mentioned starts with “innamda,” which 
implies that there is only one single reason for Allah’s ordinance 
(irádah). It should be noted that the verb which it governs is in the 
present tense i 5 which indicates ‘persistence’ (al-istimráriyyah), 
meaning that Allah's ordinance is for one reason, and it remains 
persistent, it is not attached to a specific timeframe. 


The Particle of Causation (Làm al-Ta'li) 


The letter làm in Geigy is known as the ‘particle which expresses 
purpose. Therefore, the implication is that everything which 
comes after this particle (i.e., to purify the Ahl al-Bayt from filth, 
and completely purify them) is the purpose of Allah's ordinance 
(iradah). The ordinance which Allah has decreed is therefore left 
implied by what came before in this verse: namely, the various 
orders and prohibitions given to the women. Therefore, the 
implication is that: "Allah only decrees (these commands and 
prohibitions on the wives) in order to repel from you filth, O Ahil 
al-Bayt, and purify you completely." 

This is of course a significant difference from the common 
translation, which is that "Allah only desires to repel from you 
filth, O Ah! al-Bayt, and completely purify you.” This translation is 
blatantly incorrect. It would only be correct had the verse used the 
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non-adverbial infinitive particle $i - in lieu of làm.!? Therefore, the 
use of làm is very important here: It serves to indicate that the 
purification of the Ahl al-Bayt is the purpose of Allah's 
ordinances upon the wives." 


Precedence of the Preposition (Taqdim al-Jarr wa al- 
Majrür) 
It should be noted that gS - ankum - comes before the object 5-5 ji 
- al-rijs - here, which is opposite to the default order. Normally in 
Arabic, the object j,i should precede the preposition g&z. This 
indicates a special degree of Divine attention, exclusivity, and 
prioritization of the party from whom all filth is being negated. The 
particle 5 (‘an) instead of 32 (min) is used, which is also significant: 
the former is used for transcendence (al-mujáwazah), while the 
latter is used to indicate origination (ibtida’ li al-gháyah). In other 
words, if 34 was used here, the meaning would be that ‘filth was 
initially attached to the Ahl al-Bayt and was then driven away (al- 
raf). However, the use of 5: suggests the possibility that filth was 
never attached to the Ahl al-Bayt to begin with; it has the meaning 
of deflection (al-daf). 

This is extremely significant because it points towards the fact 
that filth has never been attached to those being addressed in this 


13 In Arabic, this type of particle is known as "an al-masdariyyah,” which 
taken together with the verb that comes after it has the syntactic 
significance of the verbal noun. 

14 This is an important discussion which should be pursued in the books 
of Arabic grammar, as it is quite difficult to fully exposit in English. For 
advanced readers, please review al-‘Amili’s Ahl al-Bayt fi Ayat al-Tathir, 
Pp. 65-69. 


An Exegetical Study of the Verse of Purification 15 


verse. This is an important syntactic clue which serves to indicate 
infallibility.!5 


The Definite Article of Categorical Inclusion (Làm al- 
Istighraq) ) 


“Rijs” here is attached to “al” (the definite article), and this word is 
thus used for the purposes of categorical inclusion (al-istighraq) 
meaning a complete subsumption of all forms of filth. Therefore, 
al-rijs is being categorically implied, and all the forms of 
repugnance (innate, rational, and religious) are being absolutely 
negated by Allah in bearing any connection to the addressees. In 
addition, this word also includes the secondary indications of the 
word al-rijs, such as Divine punishment and doubt, as we discussed 
in our lexical discussion. 


The Definite Article of Recognition (Làm al-‘Ahd) 


The definite article “al” which is used in “al-bayt” is used in Arabic 
to specify a house that is already known to the listeners (al-‘ahd) 
either because they know of it externally (al-‘ahd al-kháriji), or 
because it was mentioned earlier in the discussion (al-'ahd al- 
madhkür). Therefore, there are two possibilities here: Either “al- 
bayt"is a reference to Umm Salamah's house (bayt al-sakná) where 
the Five Personalities were dwelling when this Verse of Tathir was 
revealed, or it refers to the Prophetic house (bayt al-nubuwwah wa 


15 As we will discuss more later, this is an important word to suggest that 
the wives were excluded, because they had certainly been touched by filth 
- either before their marriage to the Prophet & or afterwards (consider 
the Verses of Sürah al-Tahrim against ‘A’ishah and Hafsah, as well as 
*A'ishah's revolt against Imam ‘Ali <2, who was the Caliph of the nation 
at that time). 
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al-risálah).!5 This is another important contextual clue, as it 
indicates that the "people of the house" (ahl al-bayt) is 'a 
specialized expression with a specific meaning,' as we will see later 
on when we discuss the narrations on this topic. 


Accusative Particularization vs. the Vocative 
Accusative (Jkhtisás vs. al-Nidà") 


The word “ahl al-bayt" is in the accusative case in this verse," and 
there is a difference of opinion regarding why that is. The first 
opinion is that it is a case of particularization (al-ikhtisás) whereby 
there is an implied (muqaddar) verb ,,:! to the effect of “(I mean) 
the People of the House." This is often done in the Quràn for the 
purpose of praise.!? The second opinion is that there is an implied 
& (the vocative particle) meaning "(O) People of the House." In 
either case, the purpose of this syntactical construction is to make 
it clear that a specific group is being referenced, and to make it 
clear that they are worthy of laudation. 


The Cognate Accusative of Emphasis (Al-Maful al- 
Mutlaq) 


The verse ends with a special construction called a cognate 
accusative (al-maf'ül al-mutlaq) which is used for emphasis; in 
English, it would be best rendered as "and purify you with (an 


16 If "al-bayt" here is taken to mean ‘the place of dwelling,’ then this is in 
reference to the occasion of revelation for the Verse of Purification (al- 
‘ahd al-khariji); but if "al-bayt" is taken to mean ‘the Prophetic house,’ 
then this is in reference to the fact that the Prophet had already been 
mentioned earlier in the passage (al-‘ahd al-madhkür). 

[n other words, there is a fathah on the word ‘ahl (i.e., it is mansüb). 
18 A very detailed discussion about this syntactic phenomenon can be 
found in the book Ma'àni al-Nahw, by Dr. Fadil al-Sàmarrà'i, Vol. 2, Pg. 
118. 
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utmost or thorough) purification." This categorical construction 
indicates purification on all levels: physical, mental, and spiritual. 
It is as if what is being said is that after repelling all the filth from 
you, O AAl al-Bayt, Allah is bestowing you with the epitome of 
purity. 

From the above analysis thus far, it becomes clear that this verse 
is specifically meant for the purpose of immense praise (al-madh); 
its construction therefore lies in the face of the previous verses 
wherein there is rebuke or admonishment towards piety. Rather, a 
careful reader should note that an endorsement of infallibility is 
quite plausible here, especially based on how the syntax is 
constructed.!? 


What do the Contextual Clues Imply? 


After discussing the verse from a linguistic and syntactical 
standpoint, we have laid the groundwork to begin discussing the 
verse from a contextual point of view. It should be said that many 
commentators of the Quràn believe that the apparent reading of 
verse 33 of Sarah al-Ahzab (33) in its entirety supports the view 
that the referents in this Verse of Purification include the wives of 
the Prophet; in doing so, they rely upon a notion derived from the 
Islamic Jurisprudence known as “hujjiyah al-zuhūr” (the 
probativity of the apparent meaning).”° In other words, they say 
that the fact this verse came during a series of commandments and 
prohibitions to the wives supports that it is inclusive of them. 

We will examine this contention in-depth later in our 
discussion; however, for now, let us review the Qurànic contextual 
clues (al-qará'in al-dákhiliyyah) on the backdrop of what the 
previous linguistic analysis of the verse already revealed. We will 


19 We will discuss the contentions raised by some critics about this later 
in our discussion. 
20 That is, the prima facie meaning has evidentiary import. 
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proceed with our contextual observations on three levels: firstly, 
from within the same verse; secondly, from within the same 
passage; thirdly, from within the same chapter and other Qurànic 
verses. 


A. Within the Same Verses 


Initially, we will post some English translations as adapted from 
Muhammad Asad, with slight corrections based on the above 
linguistic analysis; this will facilitate the contextual discussion for 
the reader: 
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And abide (O wives of the Prophet) quietly in your homes, 
and do not flaunt your charms as they used to flaunt them 
in the Days of Ignorance; and be constant in prayer, and 
render the purifying dues, and pay heed to Allah and His 
Apostle: for Allah only ordains (these commands to the 
wives) in order to remove from you all that is 
repugnant, O Ahl al-Bayt (People of the Household), 
and to purify you with (utmost) purity. (Sürah al-Ahzab 
(33), verse 33) 
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And bear in mind all that is recited in your homes of Allah’s 


messages and [His] Wisdom: for Allah is Unfathomable [in 
His Wisdom], All-Aware. (Sarah al-Ahzàb (33), verse 34) 
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The Parenthetical Sentence (Al-Jumlah al- 
Mu taridah) 


When a person observes verse 33 of Sürah al-Ahzab (33), and then 
verse 34 directly afterwards, it is clear some of the wives of the 
Prophet were being rebuked and commanded to adhere to Allah's 
orders in no flattering language. This observation has been noted 
by ‘Allamah Majlisi when he says: 
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The address to the wives is mixed with rebuke, repudiation, 
and admonishment, whereas the address to the Ahl al-Bayt 
X» is couched in various forms of (Divine) favour and 
laudation. It will not be lost on those imbued with insight 


that there must be a clear contextual difference between this 
portion of the verse and what preceded it?! 


Therefore, it is more apparent that the Verse of Tathir occurs as a 
parenthetical sentence amidst the caveats being issued to the 
wives. It is as if Allah is turning away from the wives for a moment 
to issue a high form of laudation to a specific group, then returning 
to admonish them once again. However, this does not mean that 
the laudation of the Ahl al-Bayt has occurred out of context. 
Rather, one of the reasons why Allah is ordaining these commands 
and prohibitions to the wives of the Prophet # is to protect this 
special group - the Prophetic Household - from being maligned 
through association with them. We will expand upon this point 
later. 


21 Bihar al-Anwar, Vol. 35, Pg. 235. 
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Prescriptive Will vs. Existential Will (Iradah al- 
Tashri'iyyah wa Iradah al-Takwiniyyah) 


There is a long discussion between the commentators of the Quràn 
and various scholars regarding whether the Divine Ordinance 
(iradah) mentioned explicitly in this verse is existential 
(takwiniyyah) or prescriptive (tashri’iyyah).22 Many commentators 
fall into a grave mistake while analyzing this verse.? As discussed 
in the previous sections, the Divine ordinance mentioned in this 
verse is specifically tied to the commandments and prohibitions 
given to the wives of the Prophet && (ie. tashriiyyah). In other 
words, Allah only ordained these religious prescriptions and 
expectations upon the wives; however, what was the reason for 
this? 

The answer comes in the remainder of verse 33, whereby Allah 
3$ states that the reason for this prescription on the wives is 
because He has ordained that the Ahl al-Bayt should remain utterly 
purified and completely removed of all filth. As per the Principle 
of Implicit Understanding (Mafhüm al-Muwáfaqah), there is a 
second implied Divine ordinance being mentioned in this clause 
which is existential (takwini), implied by the fact that the agent- 
doer (al-fa’il) of the verbs ‘to remove’ (yudhhiba) and ‘to purify 
you’ (yutahhirakum) is Allah Himself. In other words, Allah's 3& 
ordinances upon the wives are derived from an existential 
ordinance that the Ahl al-Bayt should be devoid of all filth. More 
directly, it is as if the verse is saying: "Allah has only prescribed 
these commandments and prohibitions on the wives (because of 


22 In theology, Allah's ordinances are divided into two types: The first 
type is known as an existential (takwiniyyah) ordinance, whereby Allah 
decrees for something to be in a certain manner by His Own Providence; 
and the second type is known as a prescriptive (tashri'iyyah) ordinance 
whereby Allah legislates others to act in accordance with His Will. 

23 This is discussed in great depth in Al-‘Amili’s work, Pp. 65-69. 
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His existential ordinance) to remove all filth from you, O People of 
the Household, and to purify you with an utmost purification." 

This Divine ordinance that the Ahl al-Bayt should remain pure 
does not imply predestination or compulsion. It implies that Allah 
3& has specifically provided the existential potentialities and the 
Divine Grace to the Ahl al-Bayt to willfully attain to the station of 
complete purity. Hence, He is separating the behaviour and 
conduct of the wives very decisively and making it clear that their 
actions are not to sully or contaminate the reputation of the 
Prophetic Household. 


Your Houses vs. The House (Buyütikunna wa al- 
Bayt) 


There is another very important contextual indicator here that can 
be gleaned when looking at this verse in totality. One should note 
that the houses of the wives are specifically mentioned earlier in 
the verse with the word "buyütikunna" (lit. “your houses" in the 
feminine plural); whereas in the Verse of Tathir we see that the 
word used is "al-bayt" (lit. "the house") in the singular. This 
contradistinction should strike the reader as strange should the 
wives be included in the term Ahl al-Bayt; to the contrary, it serves 
as a deliberate indication that they are not included under the 
umbrella of this group. Rather, they have their own multiplicity of 
houses; and the People of that One House - a House which was 
already known to the listeners? - is different. Otherwise, one 
would very well have expected the verse to say “ahl al-buyüt" 
which means "people of the houses" instead of "ahl al-bayt.” The 
stark change from plural to singular is even further accentuated by 
the fact that in verse 34, the address to the wives' homes again 
returns to "buyütikunna" - "their houses" in the feminine plural 


24 Recall the discussion on làm al-'ahd in our syntactical notes. 
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form. This is a clear contextual challenge for those who assert that 
the wives are the referents of this passage. 


A Change in Pronouns (A/-I/tifat) 


Another very important contextual clue as alluded to by several 
commentators is that the pronoun changes within this verse from 
the feminine second-person plural pronoun 55 - “kunna” (referring 
to 'you' in the sense of more than two females) to the 
masculine/general second-person plural pronoun ¿$ “kum” (which 
is used when addressing more than two men and/or a combination 
of more than two men and women). This serves an important 
purpose of including the menfolk (idkhal al-rijal) in the term “Ahl 
al-Bayt.”?5 

Who are these menfolk which are included in this verse? Those 
who believe that the wives are being addressed in this verse have 
proposed many options, most saying that the verse has switched 


?5 There are those who have argued that the only reason for the change 
in pronouns is because the word “ah!” is masculine, and therefore the 
pronoun change is simply lafzi (only on a word level), having nothing to 
do with the meaning of including menfolk. However, this is only a 
descriptive explanation and does not explain why the verse changes the 
address to “Ahi al-Bayt" Between the clear uses of the feminine 
pronouns, why is there a sudden masculine plural sandwiched between 
them if it truly has no function in the meaning? 

Some have retorted that it is for the purpose of respect of the women 
(al-ta’zim), however this is also a poor argument because this change 
happens clearly in the context of several feminine pronouns; so why is 
there suddenly added respect when the other pronouns are clearly 
feminine? This is not to mention the fact that some commentators such 
as al-Zamakhshari have stated that ah! can be a masculine or a feminine 
word (see his Tafsir al-Kashshaf on Quran, Sirah al-Nisa (4), verse 75). 
Therefore, this explanation leaves much to be desired. We will treat this 
issue in more depth in our “Contentions” section. 
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pronouns to include the Prophet &, and some also add that it 
includes the fathers of the wives of the Prophet &.?6 This would 
supposedly be a simple solution to solve the problem of the change 
in pronouns. In other words, they are proposing that the verse 
means: "Allah only ordains these prohibitions and commandments 
on the wives so that the wives, the Prophet, and the fathers-in-law 
(of the Prophet) may all be purified." 

However, on a more detailed analysis, it becomes clear that this 
is a very clunky and linguistically inelegant position; in addition 
to not being supported by the context, it suffers from several 
deficiencies from the standpoint of Qurànic eloquence. Let us 
suppose that we accept this theory for the sake of argument, the 
deficiencies are as follows: 

1. The first problem has been pointed out by Sayyid ‘Ali Qàdi 
al-Tabà'tabà'i where he states: 
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Is the meaning of warding off filth (idhhab al-rijs) from the 
Ahl al-Bayt here in the sense of repelling it from ever 
touching them (al-daf?), or alleviating it from them after 
they had already been sullied (al-raf?)? If one adopts the 


former meaning, then the wives are automatically excluded 
from this verse because most, if not all of them, were in a 


26 See Ibn 'Asákir's Tahdhib Tarikh Madinah Dimishq, (An Abridged 
History of the City of Damascus), Pg. 209. 
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state of spiritual filth before Islam. If one should adopt the 
latter meaning, then one must remove the Prophet & from 
the import of this verse because all Muslims are unanimous 
that he was never sullied with any form of filth - either 
before or after his appointment to Prophethood (al-bi’thah). 
However, the Prophet & is included in the import of this 
verse by the agreement of all Muslims; therefore, it is not 
possible to exclude the Prophet. It thus becomes clear then 
that the meaning is ‘the repelling of all filth (al-daf),’ and 
the wives therefore are definitively excluded from this 


verse.?? & 28 


2. The second problem has been pointed out by Sayyid al-‘Amili 
in his book when defining the definition of purification. Is this 
essential purification (al-tathir al-jawhari), or is it by accident (al- 
tathir al-‘aradi)? How are the menfolk (the Prophet &, and the 
fathers of his wives) being purified by the prescriptive ordinances 
that the wives of the Prophet are carrying out? The answer of 
course is that the purification of these menfolk is indirect by 
marital association (i.e., 'aradi), while the wives are being purified 
directly by their obedience. Therefore, one is again utilizing a 
single shared word with multiple meanings (isti’mal al-mushtarak 
fi akthar min ma?nà), which is reprehensible in this case, given that 
a single pronoun is used for the Ahl al-Bayt and there is no 
contextual indicator (garinah) to specify a difference between its 
members.? In other words, one is saying that the purification 


2? Ta’ligat of Sayyid ‘Ali Qadi Taba'taba'i on Jawàmi' al-Jàmi*, Pg. 372. 

28 This contention of Taba’taba’l only applies if someone believes that the 
Prophet # was completely infallible, as do the Shi‘ahs and many Sunnis. 
However, it would obviously be lost for those who believe that he was 
not. Nonetheless, the second argument still holds validity. 

? A discussion on this principle in Foundations of Jurisprudence (Usiil al- 
Figh) is beyond the scope of this article, but advanced readers may find a 
more detailed discussion on this topic at: tinyurl.com/4js8xkcp. 
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mentioned in these verses has two separate significations for two 
separate groups of individuals (i.e., the menfolk by association, and 
the womenfolk directly), although the verse indicates that the 
purification applies equally to the entire group of the AAl al-Bayt. 

Therefore, it becomes clear from the above that the change in 
pronoun presents a strong case for excluding the wives from the 
Ahl al-Bayt, otherwise, the meaning of the verse becomes 
nebulous, and the eloquence is negatively impacted. Instead, the 
meaning here is: "Allah only desires by commanding and 
prohibiting the wives of the Prophet to repel from you - O the 
Household of the Prophet - all filth and to purify you completely." 
This results in a clear and elegant understanding of the verse: Allah 
3 is placing the wives in a station of rebuke and admonishment to 
protect the reputation of the Ahl al-Bayt (ie, the Five 
Personalities) from being sullied by marital association. In essence 
then, the meaning of this Verse of Tathir becomes Allah's 3$ 
absolving the AAl al-Bayt of any defamation or blame - should the 
wives of the Prophet not observe the dictates of piety. 


Argumentum A Fortiori (Al-Awlawiyyah al- 
Qat'iyyah) 
There is a specific rule in Foundations of Jurisprudence (Usül al- 
Figh) that should be used to understand this verse. It implies that 
when subjects of small significance are being addressed, then it 
automatical implies that subjects of greater significance are 
included as well. For example, when Allah 3$ states in the Quràn: 
“Whoever does an atom's weight of good will see it”? this 
automatically implies that anything greater or larger than an 
atom's weight will also be seen. 

Allah's Æ address to the wives before switching to the Ahl al- 
Bayt is of this nature; an analogy may be prudent here. Suppose 


30 Ouran. Sarah al-Zalzalah (99), verse 7. 
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you have a friend whom you respect, but he has a mischievous son 
who will sully the father's reputation by his devious actions. 
Therefore, you reprimand the child to behave properly to preserve 
the honour of his father. The child himself may not really be a 
cause of concern for you, but it is his association and relationship 
with the father that drives you to reprimand him. The Verse of 
Tathir is of similar significance here: It means that Allah 3 is only 
rebuking and commanding the wives to behave well because 
otherwise their disobedience will reflect negatively on the AA! al- 
Bayt. He is giving them double punishment for committing grave 
immorality, and double reward for obedience because their actions 
will have a bearing on the Prophetic Household. The Ahl al-Bayt 
are the ones whom Allàh 3$ is concerned about, and He does not 
want them to be touched by even the smallest iota of filth from 
those marginally associated with them. Therefore, Allah 3$ goes so 
far as to prescribe duties and responsibilities to others (i.e., the 
wives) in order to preserve the integrity of the Prophetic 
Household. 

In turn, it follows that since Allah 35 wants to protect the Ahl 
al-Bayt from even such a secondary and accidental attribution of 
filth, they must be purified in the primary and essential 
significance within themselves already, based on this very 
principle. 

Our scholars have expounded on this idea in their writings, 
which we translate below: 

1. Al-Shahid al-‘Allamah al-Tustari +% writes: 
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It is not far-fetched that the digression in the form of address 
from the wives to the Ahl al-Bayt in the Verse of Tathir is 
for this purpose: Reprimanding the wives and encouraging 
them towards piety is a concomitant of warding off filth and 
uncleanliness from the Ahl al-Bayt ?3*. Therefore, the import 
of this verse becomes that Allah is encouraging the wives of 
the Messenger & to be chaste and righteous because He has 
preordained that the Ahl al-Bayt are infallible; therefore, it 
behooves one who is tied to an infallible to be chaste and 
righteous - as (the Qur4n) states [in Sürah al-Nür (24), verse 
26] that: "Ihe pure men are for the pure women."! 


2. In the same vein, ‘Allamah Muzaffar states the following: 
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Allah, the Almighty has only placed this verse amidst 
mentioning and addressing the wives to allude that He 
commanded, prohibited, and disciplined them out of respect 
for the Ahl al-Bayt, to ward off any aspersion of being sullied 
by their misdeeds, to protect them from being associated 
with their deficiencies, and to elevate them above the station 


of those who may disobey Allah. It is as such that Allah 
addresses them as: 'O wives of the Prophet, you are not like 


31 Al-Sawà'iq al-Muhriqah, Pg. 147. 
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other women,' because their association with the Prophet 
and his family made them distinct - not because of their own 
merit, but because of the Ahl al-Bayt's merit. The verse's 
import does not exceed what one may say: 'O wife of so- 
and-so: you are not like the wives of other men so be chaste, 
be modest, and obey Allah - for you are the wife of a man 
from a purified Household, which Allah has ordained for 
purity from all deficiencies and repugnance.'?? 


B. In the Specific Passage 


The Volition (al-Iradah) of the Wives 


Another very important point that can be gleaned from reading the 
entire passage in context is that the existential ordinance (al-irádah 
al-takwiniyyah) mentioned for the Ahl al-Bayt is that they be 
completely removed from all filth and be absolutely purified. In 
contrast, Allah 3 did not have such a Will for the wives as is made 
clear in the very first verse of the passage, known as Ayah al- 
Takhyir, where He says: 
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O Prophet! Tell your wives: 'If you desire (turidna) this 
world and its glitter, then come I shall provide for you and 
then release you (from matrimony) graciously. But if you 
desire (turidna) Allah, and His Messenger, and the Hereafter, 
then Allah has prepared for those among you (minkunna) 


32 Ihqaq al-Haqq, Vol. 2, Pg. 570. 
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who are virtuous a great reward. (Sürah al-Ahzàb (33), 
verses 28-29) 


Notice that the wives are not mentioned in these verses in a way 
that indicates a special Divine ordinance that establishes their 
righteousness. Rather, they are being told by Allah 3& that it is 
completely up to them and their desires if they want to be affiliated 
with the Prophet & or not. As for those of them who choose the 
path of Allah 3%, they will be rewarded for their good deeds. 
Nonetheless, notice that the verse uses the partitive preposition - 
minkunna - 555, implying that there are only some among the 
wives of the Prophet # who will deserve a great reward due to 
their virtuosity. This is an implicit acknowledgement that there 
will be some wives of the Prophet & who will not receive the 
Divine reward due to their lack of virtuosity, which would again 
exclude them from the elevated purified rank of the Ahl al-Bayt. 


The Harmony of the Context (Al-Siyàq al-Munsajim) 


When one reads the verses in context starting from verse 28, it 
becomes clear that the original address in these verses is Prophet 
Muhammad &, and that he is being commanded to tell his wives 
all the subsequent ordinances. In fact, this whole chapter is built 
on this theme, starting from the very first verse which is addressed 
directly to the Prophet &: 
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O Prophet! Remain conscious of Allah and defer not to the 
deniers of the truth and the hypocrites: for Allah is truly All- 
Knowing, All-Wise. (Sàrah al-Ahzàb (33), verse 1) 


Therefore, although verses 29-34 appear to directly be addressing 
the wives they are in fact a continuation of the address to Prophet 
Muhammad & in verse 28 with the implied command “Say” (Qul). 
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In essence, Allah 3 is telling the Prophet & to tell his wives the 
following commands: 


1. 
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To choose between Allah 3$ and the glitter of this world. 
That they are not like other women. 

Not to be flirtatious in their speech. 

To speak with civility. 

To stay in their houses. 

Not to be ostentatious like the ostentatiousness of the 
people during the Era of Ignorance. 

To establish prayers and pay alms. 

To obey Allah 3$ and His Messenger &. 


Thereafter, Allah 3$ turns his address back to the Household of 
Prophethood and addresses them saying: "Allah is only prescribing 
these commands on the wives in order to ward off filth from you - 
O Ahl al-Bayt - and utterly purify you.” Then Allah 3 turns back 
to the wives of the Prophet & in verse 34 to again remind them 
about the stature of the Five Personalities, calling them to bear in 
mind that they have Divine Revelation and Prophetic Wisdom 
being expounded in their midst. This makes it clear that the whole 
passage is dedicated to absolving the AAl al-Bayt, at whose head 
lies Prophet Muhammad &, from any of the possible misdeeds that 
may issue from his wives. 


Are the Wives Being Praised in this Passage? 
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O wives of the Prophet! Whosoever of you commits 
manifest abomination, the punishment for her will be 
doubled, and that is easy for Allah. And whosoever of you is 
submissive to Allah and His Messenger and does right, We 
shall give her reward twice over; and We have prepared for 
her a rich provision. O wives of the Prophet! You are not like 
other women: if you keep your duty (to Allah), then do not 
be soft in (your) speech, such that he in whose heart is a 
disease aspire (to you), but (rather) utter customary speech. 
And abide quietly in your homes, and do not flaunt your 
charms as they used to flaunt them in the Days of Ignorance; 
and be constant in prayer, and render the purifying dues, 
and pay heed to Allah and His Messenger: for Allah only 
ordains (these commands to the wives) in order to 
remove from you all that is repugnant, O Ahl al-Bayt 
(People of the House), and to purify you to (utmost) 
purity. And remember all that is recited in your homes of 
Allah's messages and [His] Wisdom: for Allah is 
Unfathomable [in His Wisdom], All-Aware. (Surah Ahzab 
(33), verses 30-34) 


Another very important contextual clue is that the wives are not 
being praised in the entirety of this passage. As we mentioned 
before, the syntax of the Verse of Tathir (which is bolded above) 
makes it clear that all filth is being repudiated from the Ahl al-Bayt 
and they are identified as being completely purified. Meanwhile, 
Allah 3 is acknowledging the possibility that the wives could 
commit abominable sins (fahishah mubayyinah); they are being 
told not to be ostentatious like during the times of the Era of 
Ignorance; they are being commanded not to speak in a flirtatious 
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manner; and they are being promised double punishment or double 
reward depending on their actions. When the likelihood of the 
wives falling into such sins is being acknowledged, would any 
intelligent reader really believe that it fits the context for Allah 35 
to then ordain repelling all uncleanliness from them? Rather, it is 
clear from the passage itself that they are being warned to behave 
properly so that they do not cast any aspersions on the reputation 
of the Household. 

Another delicate point is that the word al-rijs as we alluded to 
earlier also subsumes the meaning of Divine Punishment, which is 
completely being negated from the Ahl al-Bayt in this passage. In 
contrast, the wives are being threatened with "double punishment" 
if they commit a sin (fahishah). This indicates even further that 
they cannot be the addressees of the purification that Allah 3& is 
referring to in this Verse of Tathir. 


Other Verses of the Quran that are Relevant 
A. “That is purer for their hearts and your hearts." 
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..And when you (O believers) ask them (the wives) 
regarding something you need, then ask them from behind 


24 


L 
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a veil That is purer for your hearts and their hearts. 
Moreover, it is not for you to give offence to Allah's Apostle 
- just as it is not for you to ever marry his widows after he 
passes away: that verily, would be an enormity in the sight 
of Allah. (Sürah al-Ahzàb (33), verse 53) 


This verse is clear in showing that the purification of the wives is 
not one of "complete and superlative purification" as alluded to in 
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the Verse of Tathir, rather it is only a matter of relative purity 
(athariyyah), and not absolute purity (tathir mutlaq). Thus, Allah 
35 places the matter of the wives’ purification on the same pedestal 
as the purification of the believers in this verse, lending support to 
the fact that there is nothing exclusive about the purification of the 
wives. There is furthermore an indication here that talking to the 
wives of the Prophet & freely without a veil can affect the purity 
of their hearts - and this does not match the spirit of an existential 
Divine decree of purification. One may retort that the whole affair 
of placing a veil indicates a special sanctimony for the wives of the 
Prophet & but reading the verse in context again reveals that the 
focus of this ordinance is to protect the Prophet's & reputation and 
integrity, and not for the wives in themselves. Considering these 
factors, when this verse 53 is closely analyzed and compared to the 
Verse of Tathir, a clear difference becomes apparent in the way that 
the wives’ purification is being discussed, and the way the Ahl al- 
Bayt’s purification had been presented.*3 


B. “If he (the Prophet) should divorce you all, perhaps Allah 
will replace him with better wives." 
íg 
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Perhaps his Lord, if he (the Prophet) divorces: you (wives), 
will give him in your place wives better than you - 
submissive (to Allah), believing, devoutly obedient, 
repentant, worshipping, inclined to fasting - both (from the) 
widows and virgins. (Sürah al-Tahrim (66), verse 5) 


This verse alludes to the fact that there were women who were 
better than the wives of the Prophet 4 and precludes their 
inclusion in the verse of tathir, since the latter verse indicates a 


33 Al-‘Amili, Ahl al-Bayt fi Ayah al-Tathir, Pg. 273. 
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superlative and exclusive merit of being completely cleansed of all 
filth (i.e. absolute purification). Given that the wives of the Prophet 
&& (namely ‘A’ishah and Hafsah) are being reprimanded in the 
above verse, there is a powerful indication here that they are not 
the intended group for the Divine Purification alluded to in the 
Verse of Tathir. Rather, this verse completely negates the notion of 
Allah 3$ ordaining superlative purification of the wives from its 
very core. This verse indicates that the purity of the wives of the 
Prophet & is just like any other Muslim, and that there were other 
women who far exceeded their virtues. However, as previously 
stated they were held to a higher standard only as far as the fact 
that they were the wives of the most purified man to walk on this 
Earth, and in-laws of his immaculate Household. 


C. "You may defer whichever of them you wish and receive 
any of them you wish." 
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You (O Muhammad) may defer whichever of them (your 
wives) you wish and receive any of them you wish; and you 
may call back any of those whom you had (temporarily) set 


aside: there will be no blame on you (on this account). (Sarah 
al-Ahzab (33), verse 51) 


This verse demonstrates that the Prophet & had complete 
jurisdiction to separate himself from his wives; and their being part 
of the Prophets & life was also completely up to his own 
discretion. This is in stark contrast to the Ahl al-Bayt mentioned in 
the Verse of Tathir, who are part and parcel of the Prophet's & 
Household and are not separated from him no matter what. This 
will become clearer in the next discussion when we look at the 
opinion of Zayd ibn Arqam, who points out this exact fact to 
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disqualify the wives of the Prophet & from being included in the 
term AAl al-Bayt. 


What do the Ahadith and History Specifically Tell Us? 


We previously discussed how the language and the contextual 
clues in this Verse of Tathir support the exclusion of the wives and 
make it clear that the Ahl al-Bayt are a very exceptional group who 
have been exclusively selected by Allah 3% for the highest 
laudation. We will now discuss the traditionist (nagli) sources, and 
what they specifically reveal to us about who the addressee are in 
the Verse of Tathir. This is by far the strongest piece of evidence in 
supporting the exclusion of the wives. Of course, Prophet 
Muhammad & is the most knowledgeable about the Quran, and his 
words supersedes everything else when it comes to interpreting 
who the Ahl al-Bayt are. 


The Narration of the Cloak (Hadith al-Kisá") 


The famous Narration of the Cloak has been narrated in both Sunni 
and Shi‘ah sources and is generally accepted as very reliable 
(mutawátirP* by all. It is reported in a copious number of sources, 
and we have selected just one version of the story here as follows: 
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34 Mutawátir is perhaps best translated as “hyper-corroborated” in 
English, and is a term used to describe 'a narration that is abundantly 
narrated and attested to in the hadith corpus.' The implication is that it is 
virtually impossible for the narrators to have conspired in its fabrication. 
There are two types of hyper-corroborated narrations: those which attain 
this status at the textual level (al-lafzi), and those which attain it only at 
the level of implication (al-ma’nawi). A detailed exposition of mutawatir 
is beyond the scope of this humble piece. 
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On the authority of ‘Umar ibn Abi Salamah, the foster-son 
of the Prophet & who said: “When the verse: ‘Allah only 
intends but to keep (all) impurity away from you, O Ahl al- 
Bayt, and to purify you absolutely’ was revealed upon the 
Messenger & in the house of Umm Salamah, he called 
Fatima, Hasan, and Husayn, and spread a cloak over them, 
while ‘Ali was behind him. Then, he covered them all with a 
cloak. Then he said: ʻO Allah! These are my Ahl al-Bayt. 
Keep impurity away from them and purify them absolutely.’ 
Umm Salamah then said: 'Am I with them, O Prophet of 
Allah?' He replied: 'You remain in your place, and you are 
upon goodness. "?5 


This hadith has so many chains that it is generally accepted as a 
reliable and well-established narration (mutawàtir hadith) among 
all Muslims. In this regard to this, ‘Allamah Taba’taba’i states in 
his commentary of the Quràn about this verse: 
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55 Al-Jami’ al-Sahih Sunan al-Tirmidhi, Vol. 5, Pg. 351. 
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These are many narrations, exceeding seventy in number, 
narrated more by the chains of Ahl al-Sunnah than those of 
the Shi‘ah. The Ahl al-Sunnah have narrated it from 
numerous chains on the authority of Umm Salamah, 
*A'ishah, Abū Sa'id al-Khudri, Sa'd (ibn Abi Waqqas), 
Wathilah ibn Asqa', Abi al-Hamra’, Ibn ‘Abbas, Thawbàn 
(the servant of the Prophet), ‘Abdullah ibn Ja‘far, Imàm ‘Ali 
12, and Imàm Hasan ibn ‘Ali 3& in over forty chains. The 
Shi‘ah have narrated it from Imams ‘Ali, al-Sajjád, al-Bágir, 
al-Sádiq, al-Ridà $, Umm Salamah, Abt Dharr, Abū Layla, 
Abū al-Aswad al-Du'ali, ‘Amr ibn Maymün al-Awdi, and 
Sa‘d ibn Abi Waqqas in around thirty chains.? 


As is clear from the ahadith, the Prophet & restricted the meaning 
of Ahl al-Bayt to the Five Personalities and did not allow Umm 
Salamah to join them underneath the cloak. There are other 
versions of this narration, including those which indicate that this 
occurred in the house of *A'ishah or Zaynab who requested to join 
those Five under the cloak, but they were also turned away. As 
Sayyid al-‘Amili notes, the variance in the narrations likely 
indicates that this event happened several times in the homes of 
different wives to emphasize the status of the AAl al-Bayt, and 
affirms that the wives were excluded.” This hadith is the strongest 
piece of evidence of the Prophet $ specifically clarifying the 
meaning of the term Ahl al-Bayt as a specific group limited to the 
Five Personalities [Prophet Muhammad %, Imam ‘Ali #2, Imam 
Hasan *, Imam Husayn &, and Lady Fatima &], and excluded his 
wives.*? 


36 Tafsir al-Mizàn, Vol. 12, Pg. 311. 

37 Refer to his book Ahl al-Bayt ft Ayah al-Tathir, Pp. 50-51. 

38 There are two outliers of Hadith al-Kisà"(shádhdh narrations) that differ 
slightly in reference to the response that the Prophet & gave to Umm 
Salamah when she tried to enter under the cloak. In one version, in 
response to her question about whether she was from the Ahl al-Bayt, the 
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Zayd ibn Arqam’s View of the AAl al-Bayt 


The view of Zayd ibn Arqam, one of the senior companions of the 
Prophet &, is specifically relevant because it substantiates the view 
of a companion of the Prophet & that the wives are not included 
in the term Ahl al-Bayt. Moreover, Zayd's view is in concordance 
with the Quràn, which clearly states that the wives are not tied to 
the Prophet & essentially and are only accidental - meaning that 
they may leave the Prophet & or be divorced at any time. The 
hadith from Zayd ibn Arqam narrated in Sahih Muslim is as 
follows: 
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Prophet & told her: "Yes, if Allah wills." Another version notes that the 
Prophet && allowed her to enter under the cloak after his supplication for 
the Five Personalities. These two versions contradict most narrations 
which mention that Umm Salamah was barred entry. However, even 
these versions also support the exclusivity of the Ahl al-Bayt when one 
reflects upon them. 

In the former narration, the Prophet & attaches Umm Salamah's 
association with the Ahl al-Bayt based on Allah's Will, but does not affirm 
it categorically. In the latter narration, Umm Salamah is only allowed 
under the cloak after the Prophet & had already finished his supplication 
for the specific Five Personalities, This indicates that Umm Salamah's 
being included under the cloak was only out of the Prophet's %& sympathy 
and owing to her obedience, although her being permitted inside of the 
cloak was only secondary and by association. This is in line with 
narrations that affirm Salman al-Muhammadi’s being part of the AAl al- 
Bayt; it is obviously not meant in the primary signification of the specific 
Five Personalities, but rather in a secondary sense due to his piety and 
being loyal to the Prophetic Household. 
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Based on a chain from Yazid ibn Hayy4n on the authority of 
Zayd ibn Arqam who said: “The Prophet said I am leaving to 
you two weighty things: the Book of Allah, the Almighty, 
which is the Rope of Allah - whosoever follows it is on 
guidance and whosoever abandons it is on deviation.” Then 
we said: "Who are the Ahl al-Bayt - his womenfolk?” He 
answered: "No way, by Allah! A woman can be with a man 
for a period of time then he divorces her, and she returns to 
her father and people. The AAl al-Bayt are his kith and kin 
for whom charity is prohibited after his passing." ?0 


Of course, Zayd adopts a very inclusive meaning of the Ahl al-Bayt 
to include all of those from the Banü Hashim for whom charity is 
prohibited. We will examine this view in the rebuttal of 
contentions later, however the point in this section is to 


39 Sahih Muslim, Vol. 2, Pg. 459. 

40 There is another version narrated in Sahih Muslim as well, the relevant 

section of which is as follows. It should be known that in our translation 

we have rendered the response of Zayd as an interrogative, because the 

use of "rather" afterwards indicates it was rhetorical question: 
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Husain said to him (Zayd): "Who are his Ahl al-Bayt, O Zayd? Are 
his wives not from his Ahl al-Bayt?” Thereupon he (Zayd) replied: 
*His wives are his Ahl al-Bayt? Rather, the members of his family 
are those for whom the acceptance of charity is forbidden." Husain 
then asked: “Who are they?” Thereupon Zayd answered: "They are 
the offspring of ‘Ali, the offspring of ‘Aqil, the offspring of Ja'far, 
and the offspring of ‘Abbas.” Husain further questioned: "These 
are all those for whom the acceptance of charity is forbidden?" 
Zayd replied: "Yes." 
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substantiate that the view of Zayd is also quite clear that the wives 
of the Prophet & are not subsumed in the term Ahl al-Bayt. 


The Prophet Commands the AA/ al-Bayt towards 
Salat 


Another highly reliable hadith is one which narrates that when 
verse 132 of Sirah Taha was revealed commanding the Prophet & 
to enjoin his family towards salát,!! the Prophet & would go daily 
to the house of Imam ‘Ali and Lady Fatima & at dawn and recite 
the Verse of Tathir to them from outside. This served as an 
indication that they were the exclusive referents of this verse: 
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On the authority of Anas bin Malik who said that the 
Prophet & used to go to the door of Fátima for six months 
whenever he went for the dawn prayers, and he would say: 
"(Heed) the prayer, O Ahl al-Bay!! Indeed Allah only desires 
to remove all filth from you, O Ahl al-Bayt, and purify you 
a complete purification." 


This hadith has been narrated by over 300 companions with just 
some variation in regard to how long the Prophet & persisted in 
this action - some narrations say forty days, while others say that 
he continued to do this until the end of his life. As al-‘Amili notes, 
this variation can be accounted for by the fact that various 


^! This is verse 132 of Sürah Taha where Allah 3 says: “And command 
your family to prayer and be persistent in it. We do not ask you for 
sustenance, rather We provide sustenance to you. And the (best) outcome 
is for (those who are) righteous (have taqwa).” 

42 Al-Mustadrak ‘ala al-Sahihayn, Vol. 4, Pg. 145. 
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companions tracked the Prophet & doing this for different lengths 
of time, however the fact that he continued to do so until the end 
of his life is quite likely. Again, this demonstrates how keen the 
Prophet # was to repeatedly demonstrate to the people who the 
Ahl al-Bayt were by addressing them as such daily.?? 


The Event (Hadith) of Mubahalah 


The well-known event wherein the Christians of Najràn belied the 
Prophet's & message and were challenged to a mutual imprecation 
(mubáühalah) is also highly instructive. In this narration, we also 
find the usage of the term “Ahl al-Bay!" for the immaculate Five 
Personalities exclusively. The event is expounded in a long hadith 
narrated in Sahih Muslim, wherein Mu‘awiyah asked Sa‘d ibn Abi 
Waqgqás why he refrains from insulting Imam ‘Ali *4. We have 
extracted just the relevant part of the long narration here: 
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‘Amir ibn Sa‘d ibn Abi Waqqás narrates from his father who 
said: “Mu‘awiyah ibn Abi Sufyan commanded Sa'd (to insult 
Imam ‘Ali), and then asked him: “What is it that prevents 
you from insulting Aba Turab?’ (So) he (Sa'd) responded: 
‘As for what you have queried (it is because of) three things 
that the Prophet & said about him that I will never insult 
him - and I swear that if I had just one of these (merits) it 
would be more beloved to me than red camels. When this 
verse [Then say: Come let us bring our sons and (you bring) 


43 Refer to his book, Ahl al-Bayt fi Ayah al-Tathir, Pp. 39-43. 
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your sons...'^*] was revealed, the Apostle of Allah called ‘Ali, 
Fátima, Hasan, and Husayn, and then said: 'O my Lord, these 


are my Ahl al-Bayt.””* 


The Narration (Hadith) of Thaqalayn 


Among one of the most highly attested narrations par excellence 

between Shi'ahs and Sunnis is the Narration of the Two Weighty 

Things (Hadith al-Thaqalayn), which is as follows: 
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Zayd ibn Arqam narrates on the authority of the Prophet of 
Allah & that he said: "I am leaving for you that which if you 
hold onto them, you shall never deviate after me, and one 
(of them) is greater than the other: The Book of Allah - 
which is an extended rope between the Heavens and the 
Earth; and my progeny, my Ahl al-Bayt. They shall never 
separate until they return to me at the Pond (of Kawthar). 
Therefore, carefully consider how you treat them both after 
me."46 


This hadith is accepted by all beyond dispute, and the specific 
wording of the Prophet & where he states that he is leaving behind 
the AAl al-Bayt is an important piece of evidence which again 
affirms what we have mentioned about these great Five 
Personalities. As he states, his Ahl al-Bayt will never separate from 
the Quràn until they reach him in the Hereafter at the Pond of 
Kawthar. This is another strong endorsement of their infallibility, 


44 Quran, Sürah Ale ‘Imran (3), verse 61. 
45 Sahih Muslim, Vol. 4, Hadith 1871. 
46 Sahih al-Tirmidhi, Vol. 2, Pg. 308. 
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while also excluding the wives of the Prophet &, some of whom at 
least on a collective level did indeed go against the Quranic 
commandments. When *A'ishah, one of the wives of the Prophet 
ds, fought against Imam ‘Ali , she went against the clear 
commandment of the Quran that she should remain in her home; 
in fact, this very Verse of Tathir was used against ‘A’ishah by Umm 
Salamah to prove that she was in the wrong.*? 


The Wives Never Used this Verse to Prove their 
Superiority 


A subtle point attributed to the great Shi‘ah historian and scholar, 
‘Allamah al-Amini, is that the wives never used the Verse of Tathir 
to affirm their merit, even though some of them (i.e., *A'ishah) were 
in dire need to provide an air of legitimacy for their rebellion 
against Imam ‘Ali &&, Nonetheless, there is no historical report that 
substantiates them ever having utilized this verse to prove their 
own virtue, even though as we previously elucidated, this verse is 
clear in its high laudation. This is another powerful clue derived 
from historical context; as a famous rule used in Usül al-Fiqh states: 
oU oS y - if it exists, then it would have been elucidated.* 

In fact, *A'ishah herself acknowledges that the Verse of Tathir 
was specifically revealed for the Five Personalities when she was 
confronted about her revolt against Imam ‘Ali £, as narrated by 
al-Bayhadi: 


47 The debate between ‘A’ishah and Umm Salamah is well-documented in 
the books of the Ahl al-Sunnah. Before ‘A’ishah waged the War of Jamal, 
Umm Salamah gave her advice with reference to this verse 33 of Sirah 
al-Ahzàb which urges the wives of the Prophet & to stay in their homes, 
and not be ostentatious like during the Times of Ignorance. 

48 See al-‘Amili’s book Ahl al-Bayt fi Ayah al-Tathir, Pg. 119. 
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‘A’ishah was asked about the Commander of the Faithful 
(Amir al-Mu’minin) ‘Ali ibn Abi Talib %%, and she said: 
“What could I say about him while he is the most beloved 
person to the Messenger of Allah? I saw the Messenger of 
Allah gather his cloak around ‘Ali, Fatima, Hasan, and 
Husayn, and then he said: "These are my Ahl al-Bayt - O 
Allah ward off all filth from them and purify them to the 
utmost.” It was said to her: “Then why did you revolt 
against him?” She answered: “I am regretful about it, but it 


was a preordained affair.”*° 


If the wives of the Prophet & were included in this verse, then it 
would have been completely possible for ‘A’ishah to retort to the 
questioner that she is also part of this group that Allah has purified, 
but she did not say anything about it. Thus, it was very clear to her 
that she was not part of the Ahl al-Bayt described in this verse! 

Furthermore, there is another clear testament within the hadith 
corpus from another wife of the Prophet &, Umm Salamah, in 
reference to this verse where she is even clearer in that the 
referents of this verse did not include her: 
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3 Al-Mahasin wa al-Masawi’, Vol. 1, Pg. 137. 
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It has been narrated by ‘Amrah al-Hamdaniyyah that she 
entered upon Umm Salamah, the wife of the Prophet &, and 
said: "O my mother, will you not inform me about that man 
who was killed amongst us while being both loved and 
hated?" (By this she meant ‘Ali ibn Abi Talib). Umm Salamah 
asked her: "Do you love him?" She answered: "I do not love 
him, nor do I hate him." Then Umm Salamah told her: "Allah 
revealed the verse: “Allah only desires thereby to purge all 
filth from you, O Ahl al-Bayt, and to completely purify you,’ 
while there was none in the house except Jibrail, the 
Apostle of Allah, *Ali, Fátima, Hasan, Husayn, and I. Then I 
asked: 'O Apostle of Allah, am I from the AAl al-Bayt?’ He 
replied: “You are among my righteous wives.” [Then Umm 
Salamah continued]: "If only he had said yes, it would 
have been dearer to me than everything upon which 
the sun rises and sets.”*° 


The Imams of Ahl al-Bayt used this Verse to 
explain their Merit 


In contradistinction to the wives, there are abundant texts within 
the hadith corpus which substantiate that the AAl al-Bayt utilized 
this verse to substantiate their merit, and indicate to others that 
they were specifically graced with  Allah's immaculate 
purification! The evidences (shawühid) for this are beyond the 


50 Shawahid al-Tanzil li Qawa’id al Tafdil, Vol. 2, Pg. 132. 
5! We are utilizing ahádith in this section without regard to whether they 
are from Shi'ah or Sunni sources, and without detailed scrutiny about 
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scope of this writing, and entire books have been written on this 
issue. Therefore, we will suffice to present just single narrations 
from the other members of the Ahl al-Kis@’, some selected ahadith 
from the latter Imams, and the words of Zaynab and Zayd ibn ‘Ali 
i&. More details can be found in Sayyid al-Abtahi's excellent book 
which we referenced earlier. Among these pieces of evidence are 
the following: 

1. Imam ‘Ali & utilized this Verse of Tathir when he disputed 
with the companions about him being more worthy to be the 
successor (khalifah) of the Prophet & after his death: 
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Among his disputes with the people on the day of 
consultation (Shira) where he questioned them: “I ask you 
by Allah, is there anyone among you for whom Allah 
revealed the Verse of Tathir to his Messenger, such that he 
took a Khaybari cloak and encompassed me, Fatima, Hasan, 
and Husayn, then said: 'O my Lord, these are my Ahl al-Bayt 
so remove all filth from them and completely purify them?” 
They answered: “By Allah, no (there is no one else)."5? 


2. Lady Fatima & mentioned this verse in her argument with 
“Umar: 


chains of transmission. The point is to show that in contradistinction to 
the wives, there are countless sources that the Five Personalities and the 
Imams after them referenced this verse extensively as a merit in their 
favour. 

52 Al-Tafsir al-Safi, Vol. 4, Pg. 188. 
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"Indeed, those whom Allah has purged all filth and 
completely purified cannot be testified against (for a penal 
crime) because they are infallible from every evil, purified 
from every immorality. Tell me, O ‘Umar: for those who are 
referenced in this verse (of purification), if a people came 
forward to witness against them with the accusation of 
polytheism, disbelief, or abomination, would the Muslims be 
correct in dissociating from them, and inflicting the Islamic 
penal code upon them?” ‘Umar replied: "Yes, because they 
and other people in this matter are the same." Lady Fátima 
answered: "You lie and have disbelieved! They and other 
people in this matter are not the same; for Allah has 
protected them and ordained their infallibility and 
immaculateness, purging them of all filth. Therefore, 
whoever believes other than them has belied Allah and His 
Apostle."53 


3. Imam Hasan *& utilized this verse when referring to himself in 
one of his speeches: 
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53 Kitab Sulaym, Pg. 227. 
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Indeed, we are the Ahl al-Bayt whom Allah has honoured, 
chosen, elected, purged from all filth, and completely 
purified. Filth is doubt - and we do not ever doubt about 
Allah or His religion, and He has purified us from every 
deficiency and deviance.*4 


4. Imam Husayn ¥ referenced his status as part of the Ah! al-Bayt 
in his discussion with Marwan ibn al-Hakam: 
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Woe be to you, O Marwan! Get away from me, for indeed 
you are filth, and we are the Ahl al-Bayt of purity for whom 
Allah, the Highest, revealed to His Prophet Muhammad $5: 
"Indeed Allah ordains thereby only to purge all filth from 
you, O Ahl al-Bayt, and purify you completely.’ 


5. Imam ‘Ali Zayn al-‘Abidin '& states the following in his Du‘@’ 
‘Arafah: 
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O my Lord, bless the purified of his Ahl al-Bayt whom You 
have chosen for Your affair, assigned as the keepers of Your 
knowledge, the protectors of Your creed, Your vicegerents 


on Your Earth, Your proofs upon Your servants; for You 
have completely purified them from all filth and dirt by Your 


54 Al-Amaii, al-Tüsi, Pg. 562. 
55 Kitab al-Futüh, Vol. 5, Pg. 17. 
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ordinance, and made them the means to You and the path to 
Your Heaven.^ 


6. Imam Ja'far al-Sàdiq * in a discourse with Abū Basir about the 
meaning of Ahl al-Bayt said the following: 


EJS 255 J6 85 a222 JI Ga ER abi ue uS EB 556 nes ul oe 


b 1 a csl Q6 je ba Ei a PR J 4 si Ji 


Spall ais gal a aie 5 "m ai lS ap DEGIN "p p ni 
2335 adi Je SHAAN CE 5 Legh ba 3 aA aaa Abi cast 

puis ai 
On the authority of Abū Basir, he said: “I asked Abū 
‘Abdillah 2: "Who are the family (Al) of Muhammad?’ He 
answered: ‘His progeny.’ I asked: ‘Who are his Ahl al-Bayt?’ 
He replied: ‘The Imams who are his heirs.’ I asked: ‘Who are 
his family (‘itrah)?’ He answered: “The People of the Cloak 
(i.e., Asháb al-‘Aba?.’ Then I questioned: “Who is his nation 
(ummah)?’ He replied: “The believers who accept that which 
he brought from Allah, and those who remain steadfast on 
the two weighty things (al-Ihaqalayn) that they were 
commanded to remain steadfast upon: The Book of Allah, 
and his family (‘itrah) and Ahl al-Bayt, from whom Allah has 
purged all filth and completely purified them. These are the 
two vicegerents upon the nation after him %.”57 


56 Ahl al-Bayt fi al-Kitab wa al-Sunnah, Muhammad al-Rayshahri, Pg. 507. 
Of course, one may also mention the well-known incident where the 4'h 
Imam X& encountered an old man who insulted him as he was being 
paraded into the streets of Damascus, and the Imàm && reminded him 
that they were the AAl al-Bayt referred to in the Verse of Tathir. 

3 Ma'ànt al-Akhbar, Vol. 1, Pg. 96. 
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7. In a narration on the authority of Imam ‘Ali al-Ridà '& where it 

is reported: 
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Muhammad ibn ‘Ali al-Tamimi said that: “My master, ‘Ali 
ibn Musa al-Ridà x, narrated to me on the authority of his 
forefathers, on the authority of Imam ‘Ali, on the authority 
of the Messenger & [who said]: “Whoever is gladdened to 
behold and carry a staff of red ruby that Allah has planted 
with His Own Hands should take ‘Ali and the Imams from 
his progeny as his guardians; for they are the elect and 
chosen ones of Allah, the Almighty, and they are those who 
are immaculate from every sin and error.’”*8 


8. Imam Hasan al-‘Askari € where he was giving admonishment 
to some of his followers: 
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And for us is a right in the Book of Allah; and a kinship with 
the Apostle of Allah; and a purification from Allah that no 
one else can claim (to have been given) except a liar.*° 


9. Zayd ibn 'Ali also has a beautiful narration where he states the 
following (and it is interesting to note that he also uses the same 
argument which we discussed about in regard to the change in 
pronouns in the verse): 


55 *Uyün al-Akhbar, Pg. 219. 
59 Bihar al-Anwar, Vol. 75, Pg. 372. 
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Ibn Járüd states that Zayd ibn ‘Ali ibn Husayn said: "It is 
indeed ignorance from people who postulate that the 
referent of this Verse (of Tathir) is the wives. They have 
uttered a lie and committed a sin. By Allah, if He had been 
referring to the wives he would have said: “To purge you 
(feminine plural) from filth and to purify you (feminine 
plural) completely.’ The speech would have been feminine 
just like it says: ‘And recall what of Allah’s revelation is 
recited in your homes’ and ‘You are not like any other 
women.’ 


10. Finally, we also consider the words of Lady Zaynab & where 
she stated the following in response to ‘Ubaydullah ibn Ziyad: 


Lxale3 Ques! oa alos Jana deis Ua; S] gl al) daad! 
All praise be to Allah who honoured us with His Prophet 
Muhammad and purified us from all filth with utter 
purification.® 


After the above analysis, our conclusion should speak for itself: 
namely that the Ahl al-Bayt in the Verse of Tathir is a specific 
reference to the Five Personalities (the Noble Prophet &, Imam ‘Ali 
X4, Lady Fátima @, Imam Hasan £2, and Imàm Husayn *à) 
exclusively, and that the wives are not included in this address. 
This verse is an explicit endorsement of infallibility of the Ah! al- 
Bayt as evidenced both by the context, the style of the speech, and 


60 Ghayat al-Maràm, Pg. 289. 
6! Kitab al-Irshad, Vol. 2, Pg. 115. 
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the many narrations which substantiate this as the import of this 
verse. 

As the reader will observe, we proceeded with our analysis in a 
step-wise approach, by first examining the words themselves 
(lexical analysis), then how these words interact (syntactical 
analysis), then how the entire sentence interacts with its 
surrounding verses (contextual analysis), and finally how the verse 
should be understood in reference to the narrations (intertextual 
analysis). All Praise belongs to Allah 35 for allowing us to complete 
this part of the work. 


2 


Answering Certain Contentions about 
the Verse of Tathir 


Given the theological implications of interpreting the verse as we 
intended to do in the previous section, critics often raise several 
contentions which we believe are appropriate to address here. For 
this section of the analysis, I am again highly indebted to Sayyid 
al-‘Amili’s excellent work on this topic, whereby he examines 
several prominent counterarguments against the interpretation 
that we have adopted, then dismantles them all through insightful 
critique. We have divided the most common contentions into the 
categories below, although there are several others which he 
addresses in his book. The advanced reader can benefit from 
reviewing this material to further enhance the content covered. 


Contention £1- The Problem of Context: It Does 
Not Support this View 


Some people claim that understanding the addressee as referring 
to another party which excludes the wives is contrived. They state 
that the context of the verse before and after this Verse of Tathir is 
clearly talking about the wives; so why put a portion of a verse 
talking about the Five Personalities exclusively, suddenly smack in 
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the middle of this context? Furthermore, they claim that this type 
of speech is reprehensible because it goes against the style and 
dictates of the eloquence of the Quran; and they argue that 
suddenly going on tangents in the middle of a passage results in 
disharmony in the text, thus indicating deficiencies in this Divine 
Book of Allah. 


Response 


First off, we state in response to this contender that the apparent 
context within the verses of the Quràn is by default a strong 
indicator of unity in meaning, and must have probative force in 
understanding the Quran. However, as espoused by the tafsir 
methodology of ‘Allamah Taba’taba’i and Ayatullah Ja‘far 
Subhani,® when two conditions are met, then the apparent context 
should not play a role in understanding the verse; and these 
conditions are as follows: 

1. When the style of the verse changes suddenly, and there 
is no apparent link between the portion of the verses that 
come before it and come after it. This can best be 
demonstrated by removing the portion of the verse in the 
middle and seeing if it renders any difference in terms of 
the meaning. A reader will observe that if the portion of 
the purification is removed from amidst the reproach of 
the wives between verses 33 and 34 of Sirah al-Ahzab, 
there is absolutely no change in the meaning, and the 
passage still remains a complete idea. This is on top of the 


62 For advanced readers, please see the article Nagsh-e-Siyàq dar Aye-ye- 
Ikmàlby Abbas Ismà'ilizadeh where the views of ‘Allamah Tabà'tabà'i are 
expounded on this topic. One can also refer to Ayatullah Subhani’s 
Mafahim al-Quràn: Al-'Adl wa al-Imamah, Vol. 10, Pp. 168-172. 

63 As Ayatullah Subhàni notes, this should be a change on the level of 
both the words (al-lafz) and the meaning (al-ma?nà) which as we 
demonstrated for the Verse of Tafhir certainly holds true. 


An Exegetical Study of the Verse of Purification 


55 


fact that there are clear contextual indicators within the 
verse which suggest that the address is to a group other 
than the wives, as we explained earlier. Another example 
of this phenomenon of a drastic change in verse style can 


be seen in Sürah al-Ma’idah, verse 3, which is known 


as 


the Verse of the Completion of the Religion (Ayah al- 
Ikmàl al-Din), wherein the discussion about how the 
religion is now complete comes in the middle of a 


discussion about the rules for meat: 
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Forbidden to you are dead animals, blood, the flesh of swine, 
that over which any name other than Allah's has been 
invoked, and the animal which has been strangled, or beaten 
to death, or killed by a fall, or gored to death, or savaged by 
a beast of prey, except that which you [yourselves] 
slaughtered while it was still alive; and [forbidden to you is] 
all that which has been slaughtered on idolatrous altars; and 
[forbidden for you is] to seek to learn through divination 
what the future may hold in store for you: that is sinful 


conduct. This day, those who are bent on denying the 
truth have lost all hope of [your ever forsaking] your 
religion: do not then hold them in awe but stand in 
awe of Me! This day I have perfected for you your 
religion, and completed My favour upon you, and have 
approved for you al-Islam as the religion. But as for the 
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one who is driven [to what is forbidden] by dire necessity 
and not by an inclination to sin - then indeed, Allah is All- 
Forgiving, All-Merciful. (Sürah al-Ma’idah (5), verse 3) 


It should be noted by the reader that if the bolded text was to be 
removed from within the verse, then the passage would still 
remain a complete idea; therefore, understanding this middle 
segment within the verse should not be dictated by its context, as 
there is a clear change in the style and content of the information. 


2. 


There are clear traditions (riwàyàt) regarding the cause of 
revelation (sabab al-nuzül) which reveal that sometimes a 
portion of a verse was revealed in isolation, not together 
with the other portions of the verse. This is because the 
Quràn was revealed to the Prophet in a piecemeal fashion, 
so it is entirely possible for a certain segment to have been 
revealed while being disconnected from the context that 
it was later placed in by the Prophet &. Since there are 
further traditions which support this contention, one can 
make a case that this actually happened (wuqit). Taking 
this in a practical light, this applies in the case of the Verse 
of Tathir, for the traditions indicate that it was specifically 
revealed for the Five Personalities without being linked to 
the rest of verse 33 in Sirah al-Ahzab (33). In fact, there 
are further traditions which indicate that the entire 
passage of Sirah al-Ahzab, from verses 29-33 that are 
reproaching the wives, was revealed on a separate 
occasion, as recorded by Tabari in his tafsir: 
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(‘Abd al-Rahmáàn) ibn Zayd said in reference to the words of 
Allah: 'You may defer whomever of them (your wives) that 
you wish and beckon whomever you wish’ (Sürah al-Ahzáb 
(33), verse 51) that the wives of the Prophet had a 
disagreement with the Prophet &, thus he alienated himself 
from them for about a month. Then the Verse of Takhyir 
(Choice) was revealed from Allah about them: 'O Prophet, 
say to your wives that if they desire this world and its 
glitter...' and he read until he reached this point: 'and do 
not flaunt yourselves like the flaunting of those during the 
Era of Ignorance (Jahiliyyah) (verses 29-33). Therefore, he 
gave them the choice between dispatching them and 
releasing them from matrimony or remaining with him if 
they desire Allah and His Apostle - all the while bearing in 
mind that they are the Mothers of the Believers and cannot 
ever get married (again). 


Another excellent example of this is the Verse of Ikmdl al-Din that 
we referenced before, regarding which there are copious 
narrations from both Sunni and Shi‘ah sources that this portion of 
the verse was revealed separately from the discussion about 
forbidden meats. 

Therefore, the apparent textual context does not always carry 
probative significance, especially when both the internal and 
external contextual clues (al-gará'in al-khürijiyyah wa al- 
dakhiliyyah) refute this. However, this does not imply that the 


64 Please see Tafsir al-Tabari on his commentary of Sirah al-Ahzab (33), 
verse 29. 

65 These narrations can be reviewed here: www.al-islam.org/Verses- 
ghadir/Verse-ikmal-al-din-final-Verse. 

66 When there are only internal contextual clues (i.e., the stylistic change), 
or only external contextual clues (i.e., the narrations (riwáyát)), it is more 
epistemologically difficult to endorse a view that goes against the 
apparent context. This is where some difference in the methodology of 


| = 


58 Section 2: Answering Certain Contentions... 


Quran has been arranged disharmoniously, or that these portions 
of the verse have been placed against the dictates of wisdom. 
Rather, as we discussed previously, the placement of the Verse of 
Tathir specifically amidst the rebuke of the wives accentuates the 
degree of purity that the Ahl al-Bayt attained, while also 
establishing a stark contrast that disqualifies the wives' inclusion 
amidst this exclusive group. Secondly, the message of this verse 
matches entirely with the general theme of Sarah al-Ahzab, which 
is to protect the Prophet's & dignity and rebuke the hypocrites 
who seek to malign him.9? 

Another point in the Divine wisdom of why the Verse of Tathir 
was placed amidst rebuke of the wives is beautifully noted by 
Ayatullah Ja'far Subhàni as follows: 
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History tells us across the span of its many pages about the 
stance of the Quraysh and others in reference to the Ahl al- 


tafsir becomes apparent between different scholars - some will adopt a 
more contextual-based understanding of the Verses, while others may 
favour a more narration-heavy approach. 

6? Since we have briefly alluded to the Verse of Ikmál al-Din, it should be 
said that similar discussions about the unique placement of that verse and 
why it is found in the context of prohibitions about meat have also been 
expounded upon by some authors in a beautiful manner. For advanced 
readers, two elegant papers (albeit in Persian) that we would recommend 
which discuss this are Nagsh-e-Siyáq dar Aye-ye-Ikmal by ‘Abbas 
Ismàá'ilizdeh; and Tabyin-e-Fahm-e-Aye-ye-Ikmal-e-Din bar Asds-e- 
Nazm-e-Farakhatti-ye-Quran by Ahmad Sultanabadi. 
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Bayt ®&. Their kettle of jealously did not cease to boil, and 
the negative views the Quraysh had about them are as clear 
as the sun on a blazing day. Therefore, the Divine Wisdom 
dictated that this verse should be placed amidst verses 
talking about the wives of the Prophet % to mitigate the 
sensitivity that others had about the AAl al-Bayt. However, 
the truth remains clear to those who look at it with a 
discerning eye: that this verse was meant for a different 
group than the wives of the Prophet &, as we have just 
elucidated.$ 


This same argument has been advanced in reference to other verses 
as well; given that there was a palpable resistance against the Ahl 
al-Bayt ascending to caliphate after the Prophet &, the placement 
of these verses in this context accentuated their importance, while 
also protecting them from the hands of textual tampering (al- 
tahrif). There are some Shi‘ah scholars who suggest that the verses 
of the Quran were arranged at the time of ‘Uthman, and were 
placed in the locations that they are now due to the discretion 
(ijtihad) of the companions.® However, this view is quite radical 


68 Mafahim al-Quran, Vol. 10, Pg. 171. 

6 This theory of verses being misplaced based on the companions’ ijtihad 
has been mentioned as a possibility by al-Majlisi, as well as ‘Allamah 
Taba’taba’1; however, this view is untenable because the Verse of Tathir 
is technically not a separate verse, but a part of a verse. Therefore, this 
notion would be in line with the doctrine of Quranic tahrif which is not 
acceptable among the Shi'ah today. Among the opponents of the Shi‘ah, 
these buried mistaken views within our corpus are deliberately excavated 
to stereotype the Shi‘ah and excommunicate the sect on accusations of 
heresy. However, it is ironic that there are even some Sunni scholars who 
have endorsed the view that the companions manipulated the Verse of 
Tathir, such as the famous Hanafi Deobandi commentator (mufassir) and 
narrator (muhaddith) Wahid al-Zaman who says the following: 
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as it completely dismantles the probative force of the Quranic 
context in totality, which is unanimously accepted by the orthodox 
of all sects; a more detailed discussion on this point can be found 
in the work of Sayyid al-'Amili.7? 

Finally, regarding the point of view that understanding this 
verse in the matter that we have expounded contradicts the 
dictates of eloquence: in fact, this particular rhetorical style known 
as digression (al-istitrad) is employed amply in the Quran where 
the pronouns are changed, thus the addressees change in turn. 
Consider the following verse which highly resembles the Verse of 
Tathir and shows that this type of parenthetical digression is 
common in Quranic parlance; notice that the first half of the verse 
is addressed specifically to the Prophet, but then the pronouns and 
style of address change suddenly to reference the believers: 
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"The correct and well-connected (marfü') Prophetic traditions 
support the view (that the term Ahl al-Bayt is specific to the Five 
Personalities); for when the Prophet declared that the members of 
my Household are only these (five), accepting and believing this 
becomes obligatory. Another indicator is the fact that the 
pronouns which surround this Verse are addressed in the feminine 
plural, while this Verse uses the masculine plural. Therefore, it is 
realized that this Verse was interpolated amidst the Verses that 
were addressing the pristine wives of the Prophet, and that the 
companions placed it here out of their own discretion 
(ijtihad),” (Tafsir al-Wahidi, Pg. 549, footnote 7) 

70 See his book Ahl al-Bayt fi Ayah al-Tathir, Pp. 107-110. 
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Indeed, we have sent you (O Prophet) as a witness (sháhid), 
a bringer of good news (bashir), and a warner (nadhir) - in 
order that you (O believers) believe in Allah and His 
Messenger, and support him and respect him (the Prophet), 
and glorify Him (Allah) by morning and by evening.” 


It should also be said that the Quràn not necessarily being 
congruent with its apparent context has been alluded to in many 
narrations from the Imams of Ahl al-Bayt 22x: 


dab ohl tb; SAU Òl tyle y EÈ at ue of UB JB ple os 
d lgausls t5 à sl J5:J LM a] edie Jl JI Jolie Ga as] GS Gus 

0923 He Bate PIS gmg (P À lass ts 
It has been narrated by Jabir (al-Ju‘fi) that Abū ‘Abdillah 
(Imam al-Sadiq) * said: “O Jabir! The Quran has an inner 
meaning, and that inner meaning has a superficial (reading). 
There is nothing further from the intellects of human beings 
than it (the Quràn). Indeed, the beginning of the verse can 
be regarding one thing, its middle about something (else), 
and its end about another thing; all the while, it is a (unified) 


speech amenable to multiple imports."?? 


Contention #2 - The Verse Includes all of the 
Banu Hashim 


As we discussed in the previous sections, the view of Zayd ibn 
Arqam was that the term AAl al-Bayt subsumes all the relatives of 
the Prophet &, not just the Five Personalities. This is a contention 


7! Quran, Sirah al-Fath (48), verses 8-9. 
7? Wasa'il al-Shi‘ah, Vol. 27, Pg. 204. 
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which has been raised by some people by taking the word “al-bayt” 
in AAl al-Bayt to refer to the Ka‘bah, referencing how “al-bayt” is 
used in other places in the Quràn. Given that the Banü Hashim 
were the caretakers of the Ka‘bah and the Holy Sanctuary (al- 
Masjid al-Haram), they hypothesize that this verse incorporates all 
the Banü Hashim. Even further, some rely on verse 34 of Sürah al- 
Anfal to suggest that “ahl al-bayt" is a general term which even 
includes the  muttaqün (ie, those imbued with God- 
consciousness).?? 


Response 


The view of Zayd ibn Arqam needs to be contextualized properly: 
firstly, in the narrations from Zayd, he is not being asked about the 
meaning of “Ahl al-Bayt” in the Verse of Tathir, but about its 
meaning in Hadith al-Thaqalayn. Therefore, it does not necessarily 
follow that his wider definition of the term “Ahl al-Bayt” applies 
equally to the specific use of this term in the Verse of Tathir. As 
we discussed before, in that verse, the word “al-bayt” implies the 
house of Prophethood, or the house in which those specific Five 
Personalities had been in when the verse was revealed, and thus is 
much more specific than the meaning of "the house of kinship." 
Secondly, this should be understood as a form of discretion (ijtihad) 
from Zayd, as it is not narrated directly from the Prophet %; 
therefore, this portion of his statement does not hold much weight 
when compared to the clear textual proofs (nusiis) from the 


75 This verse states: 
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And why should Allah not punish them when they block (entry) 
to the Sacred Sanctuary while they are not its guardians? Its (true) 
guardians are none but those with God-consciousness; but most 
of them do not know. 
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Messenger himself when he says that “Ahl al-Bayt" is limited to 
the Five specified Personalities. If this view of Zayd about the Ahl 
al-Bayt was correct, then the Prophet of Allah & would certainly 
have included the family of 'Abbàs, ‘Aqil, and Ja‘far under the cloak 
with him. 

Regarding the interpretation of “al-bayt” here as the Ka‘bah, 
this is a far-fetched interpretation because there are no contextual 
clues within the verse to suggest this meaning of “al-bayt;” and 
also there are no Prophetic narrations which support this 
interpretation of "ahl al-bayt." Just because the word “al-bayt” is 
used in the Quran to refer to the Ka‘bah in other verses, does not 
mean that it has the same connotation in other contexts. 

Some further general remarks on the implausibility of this 
interpretation are also warranted as follows: 

1. As we discussed in our analysis about the syntax of this verse, 
the wording specifically substantiates infallibility; therefore, it 
follows that its referents cannot be Band Hashim as a whole, since 
there were clear disbelievers and sinners among them. Otherwise, 
the likes of Abü Lahab would also be included in this verse, even 
though we know there is an entire Sürah revealed about him and 
his wife, and how they will burn in the blazing fire. 

2. It is unclear how a series of specific prescriptions upon the 
wives of the Prophet & has any relevance to the purification of all 
believers, or even to all the Banü Hashim in general. Furthermore, 
the exclusivization inherent in the syntax of this verse would be 
rendered futile (laghwi) if "Ahl al-Bayt" in this verse referred to all 
the God-conscious ones (muttaqün) in general. More concretely, it 
would be like Allah telling the believers: "I am only prescribing 
these specific commands on the wives to especially remove filth 
from you and purify you completely, O people of God- 
consciousness!" It would not make sense for the All-Knowing 
Creator to refer to them all. Thus, we hope it is clear how nebulous 
an interpretation this is. 
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Contention #3 - This Verse does not Prove 
Infallibility 


Others come forward and state that this verse has nothing to do 
with infallibility and should not be understood in this way; they 
mention several counterarguments as below: 

1. They allude to several verses in the Quran which discuss 
purification in a manner that resembles the Verse of Tathir, 
specifically referring to the believers in general, or the companions 
at Badr. The verses they reference are as follows: 


els Sood et 5-05 655 G3 cene fated Gof Ls uD 
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... Allah does not intend to impose any hardship on you, but 
intends to purify you, and bestow upon you the full measure 
of His blessings, so that perhaps you may be grateful. (Sirah 
al-Mà'idah (5), verse 6) 
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[Remember how it was] when He caused inner kin to 
enfold you, as an assurance from Him, and sent down upon 
you water from the skies, so that He might purify you 
thereby and free you from Satan's unclean whisperings and 


strengthen your hearts, and thus make firm your steps. 
(Sürah al-Anfal (8), verse 11) 


These people state that since the verses of the Quràn which speak 
about purification in the case of the companions are understood in 
an ordinary manner, then the purification as expounded in the 
Verse of Tathir should also be understood in an ordinary way. In 
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short, there is no reason why this particular verse should be taken 
to imply infallibility. 

2. They further state that the verse uses the present form 
(mudari’) "yuridu" which applies only to the present and future, 
therefore this means that the Ahl al-Bayt only became protected 
from sins in a time-limited way when Allah's ordinance dictated it. 

3. Some like al-Alüsi propose that the verse is conditional (fi 
quwwah al-shartiyyah) and means: "O wives of the Prophet, Allah 
only prescribed these ordinances so that if you follow them, Allah 
will remove all filth from you and completely purify you." 

4. Others say that purification from sins by necessity must 
imply an exposure to sins first, otherwise purification becomes 
meaningless and unnecessary (tahsil al-hasil). 


Response 


We will answer these questions in order respectively as follows: 

1. The verses in question (Sirah al-Ma’idah (5), verse 6; and 
Sirah al-Anfal (8), verse 11) are specifically addressed in reference 
to the rules of ritual ablution (wudhi), and rain falling on the 
companions after the battle of Badr to remove their external filth. 
There is nothing in the context of those passages which suggests 
purification from moral and spiritual vices; in contrast, the verses 
surrounding the Verse of Tathir are expounding the ethical 
obligations which are incumbent upon the wives of Prophet 
Muhammad &. Furthermore, there is a stark contrast in the 
categorical phraseology negating uncleanliness and affirming 
purification seen in Sürah al-Ahzáb, verse 33 (such as the use of 
làm al-istighraq in al-rijs and the use of al-maf'ul al-mutlaq), as we 
have already elucidated upon in the syntactical discussion. 

Even further, the various statements made by the Ashab al-Kisa’ 
and the Imàms of Ahl al-Bayt indicate that this verse was taken as 
a merit which affirmed their infallibility and candidacy to lead the 
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Muslim nation (ummah). We add here two other traditions 
narrated from the Messenger of Allah & from Sunni sources: 
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Ibn ‘Abbas narrates from the Prophet & that: Indeed, Allah 
divided creation into two groups, and made me in the better 
of the two; and these are the words of Allah: ‘And the 
companions of the right hand...’ (Sarah al-Wáqi'ah (56), 
verse 27); and “The companions of the left hand’ (Sarah al- 
Waqi'ah (56), verse 41). I am from the companions of the 
right hand - rather I am the best of them. Then Allah divided 
the two groups into thirds, and placed me in the best third; 
and these are the words of Allah: 'And the companions of 
the right, how blessed they are; and the companions of the 
left how wretched they are; and the foremost, are the 
foremost’ (Sirah al-Waqi'ah (56), verses 8-10). Therefore, I 
am among the foremost, rather I am the best of the foremost. 
Then Allah divided these thirds into tribes, and made me in 
the best tribe; these are the words of Allah: 'And We made 
you into tribes and nations that you may recognize one 
another; the most noble of you with Allah are the most 
righteous (God-conscious ones) (Sarah al-Hujurat (49), 
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verse 13). I am the best of the sons of Adam, and the most 
noble of them with Allah, without being boastful. Then He 
made these tribes into houses, and made me (to reside) in 
the best of houses, and these are the words of Allah: 'Allah 
only ordains thereby to purge all filth from you, O Ahl al- 
Bayt, and completely purify you.’ Therefore, I and my Ahl 
al-Bayt are purified from all sins.’ 
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On the authority of Qutàdah in reference to His (Allah's) 
words: "Allah only ordains thereby to purge all filth from 
you, O Ahl al-Bayt, and completely purify you.” He states: 
“They are a Prophetic Household whom Allah has 
purified from evil and specified for His Mercy." He 
(then) said: “Al-Dahhak ibn Muzàáhim narrated that the 
Prophet & used to say: "We are a Prophetic Household 
whom Allah has purified: from the Tree of 
Prophethood, the Locus of Messengership, the 
Conflux of the Angels, the House of Mercy, and the 
Source of Knowledge." 


Considering the above, it becomes clear that both intellectual 
(agli) and traditionist (nagli) sources support the thesis that this 
Verse of Tathir is specifically referencing the Ahl al-Bayt being 
categorically protected from all filth and purified from all sins. 

2. Arguing that the intention (iradah) of Allah % is a time- 
limited phenomenon given it is in the present tense is clear 


74 Both narrations can be found in al-Suyüti's Durr al-Manthür under the 
commentary of Sirah al-Ahzab (33), verse 33. 
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ignorance in reference to the usage of this word in the Quranic 
context. It is often the case that the present tense is used with a 
past tense significance to imply permanence and renewed 
consistency (al-istimráriyyah)?5 Secondly, if the word iradah here 
implies purification only for a temporary period of time, then the 
specialization (al-khusiisiyyah) of the entire verse becomes futile 
(laghwi); for every person is purified from sins for some period of 
time in their lives. Therefore, what is the distinction of the Ahl al- 
Bayt in their being purified from filth for a temporary period when 
every other person also shares this attribute? Furthermore, in the 
hadith quoted from Ibn ‘Abbas on the authority of the Prophet E 
[see point 1], the Prophet & did not say: “I and my Ahl al-Bayt 
will/shall be purified from sins.” He stated this as a binding 
attribute of the Ahl al-Bayt which refutes the time-dependent 
nature of the intention (iradah). 

3. The conditional nature of this verse is untenable because of 
the points we have already discussed above. As ‘Allamah 
Taba’taba’i states in his tafsir, if the meaning here is simply: “O Ahl 
al-Bayt, you will be purified if you follow the commands which 
Allah has laid out for you," then the meritorious and exclusive 
nature of this Verse of Tathir is entirely undermined; for every 
Muslim, in addition to the Ahl al-Bayt, attains a degree of relative 
purity through following Allah's commands. 

4. This Verse of Tathir, by the admission of nearly all 
commentators, includes Prophet Muhammad &. In this context, 
stating that the verse implies purity only after being touched by 
filth first would imply that the Prophet could commit sins, however 
this negates his infallibility. How can anyone dare question the 


?5 For instance, consider Qur'àn, Sürah al-Qasas (28), verse 5: 
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And We willed to bestow Our favour upon those [very people] 


who were oppressed in the land, and make them leaders (in faith); 
and make them the inheritors [to Pharaoh's glory]. 
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infallibility of the final Messenger? Imams Hasan % and Husayn 
%2 are included in the import of this verse and they were children 
at the time when the Event of the Cloak took place, therefore they 
were indubitably unsullied by sin by virtue of their not having 
reached the age of maturity at the time of revelation of this verse. 

Furthermore, this type of reasoning, although seemingly 
logical, falls flat on its face when compared to other verses of the 
Quran. For instance, consider the following verses: 
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And thus (it was) that We repelled from him all evil and 
debauchery.”’ 
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And they will have therein purified wives and will reside 
therein forever.? 


Therefore, if this assumption were true, then it would necessitate 
that the angelic scrolls upon which the scriptures were written 
were unclean before becoming purified. It would imply also that 
Yüsuf, who is clearly identified as preserving himself away from 
all temptation from Zulaykha, was a filthy individual before Allah 
warded off evil and debauchery from him (may Allah protect us 
from such abomination)! It would imply that the heavenly maidens 
of Paradise had been unclean and were rendered pure afterwards. 

Thus, it becomes clear that proposing the necessity of filthiness 
before purity is only a type of conceptual abstraction, not 


76 Qur4n, Sarah al-Bayyinah (98), verse 2. 
7 Ibid., Sürah Yüsuf (12), verse 24. 
78 Ibid., Sürah al-Baqarah (2), verse 25. 
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grounded in reality. In this context, purging filth (al-rijs) from the 
Ahl al-Bayt has the following meanings (tawjihat), away from any 
notion that they were contaminated prior with sins: 


1. 


2. 


What is being negated by this verse is the very possibility 
(al-ihtimál) or conception (al-wahm) of filth ever sullying 
the AAl al-Bayt’s sacred personalities. 

This refers to them being immune from the whispers of 
Shaytan, even though he promised to deviate everyone 
except Allah's chosen servants.?? 

Al-rijs has also been defined in some narrations, as well in 
the Quràn, as doubts about the religion of Allah; therefore, 
the reference of removing filth and purification could refer 
to this in particular. 

Rather than being a reference to impurity itself, this could 
refer to the causes/factors which serve as a preamble to 
impurity and Allah's wrath (asbab al-rijs).®° 


79 As in the verse where Shaytàn tells Allah 3 in the Quràn: 
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My Lord since You deviated me I will make evil seem fair to them 
on Earth, and I will deviate them all - except, from among them, 


Your chosen servants (al-mukhlasin). (Sirah al-Hijr (15), verses 39- 
40) 


80 As is referenced in the Quran where Allah 3% states: 
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..And do not approach the depravities (al-fawühish) what is 
apparent of them and what is concealed (of them)... (Sürah al- 
An'àm (6), verse 151) 
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Contention £4 - This Verse is Actually about the 
Wives, and Hadith al-Kis@ is Just a 
Particularization (al-Misdaq) 


This contention is particularly interesting and clever, having been 
proposed by several prominent Sunni commentators, including Ibn 
Taymiyyah, al-Alüsi, Shah Waliullah Dehlavi, and ‘Adnan 
Ibrahim.®! They state that: 

1. If the Verse of Tathir was clearly revealed about the Five 
Personalities, then there would have been no need for the Prophet 
to put them under the cloak in the first place and then beseech 
Allah for their purification. They state that the Prophet & refused 
to let Umm Salamah (and his other wives) enter the cloak with the 
Ahl al-Bayt - not because they were excluded, but because they 
were already included by default - so putting them under the cloak 
would have been like asking Allàh 3$ for something that had 
already been granted (tahsil al-hàásil). This goes against the 
etiquettes of supplication to Allah. 

2. They also utilize a famous rule in Fundamentals of 
Jurisprudence (Usil al-Fiqh) known as «Ji yogady Y ball! esas; ôy! “the 
import is based on the generality of the expression, and not the 
specific circumstance of revelation" (al-‘ibrah bi 'umüm al-lafz là 
bi khusus al-sabab). ïn other words, they state that even though the 
Verse of Purification was revealed specifically for the Five People 
who were gathered underneath the cloak, this does not mean that 
it excludes the wives, especially since the word "ahl" may 
conventionally include the wives of a man. They further reference 
the narrations of ‘Ikrimah and Mugátil ibn Sulayman to suggest 
that including the wives in the import of this verse had precedent 
in the early generations of the Muslims. 


8! For those interested, please reference ‘Adnan Ibrahim’s Arabic lecture 
on this topic at: www.youtube.com/watch?v-USIAIhWRgUO 
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Response 


Given that these are in fact two separate contentions, we will 
address them respectively as follows: 

a. The first argument is completely dismantled by bearing in 

mind the following points: 

1. As per many hadith, the Verse of Tathir was revealed as a 
response to the Prophet's ¥ supplication for the Five Personalities; 
if there was even a shred of evidence that the cause of revelation 
for this verse was an event other than the Hadith of the Cloak, then 
this contention may have been valid. However, the hadith 
literature is completely clear about this issue.8? Therefore, there is 
no evidence that the cause of revelation subsumed the wives. 

2. Why would Umm Salamah have asked to go under the cloak 
if she was part of the Ahl al-Bayt and this was already a foregone 
conclusion? In fact, Umm Salamah's inquiry about her inclusion 
proves that the term “AAl al-Bayt" was not understood to include 
her, otherwise her even asking this question becomes futile. 
Furthermore, if the wives were already included in the term "Ahl 
al-Bayt,” then why did the Prophet & not say that in the hadith? 
Instead, the Prophet & in nearly all the narrations stated that she 
was righteous, without affirming her inclusion.®3 

3. Asking Allah for something which has already been granted 
is not vain or futile (tahsil al-hàsil); otherwise, the Prophet's & 
recitation of Sirah al-Fatiha wherein one beseeches Allah to "guide 
us to the Straight Path" should also be meaningless, given that he 
is the foremost on Allah's 3% guidance! Therefore, the supplication 
of the Prophet & for those Five was merely to request continued 
Divine Providence upon them (al-istimrariyyah), and there is 
nothing futile about that. As the traditions affirm, it is beneficial to 


8? For a review of these ahadith, please see al-Abtahi's Ayah al-Tathir fi 
Ahddith al-Fariqayn, Vol. 2, Pp. 151-159. 
83 Ibid., Pp. 279-298. 
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supplicate to Allah 3, even for things which are taken for 
granted.’ Therefore, the question of why the Prophet did not allow 
his wives under the cloak remains a powerful counterargument 
against this claim. 

b. In reference to the second contention that the wives should 
be included in the term Ahl al-Bayt, while the Ashàb al-Kisá' are 
just a specialized application of the verse (misdáq), we bring the 
reader's attention to the following critical points: 

1. The application of this principle as espoused in the principles 
of jurisprudence (Usül al-Fiqh) requires that the wording under 
consideration should be general, not specific. This critical point has 
been expounded beautifully by the Shàáfi'i jurist, Taj al-Din al- 
Subki, as follows: 
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It is necessary to pay attention to the difference between (i) 
how context and textual indicators specialize a general 
import, thereby specifying the intention of the speaker, and 
(ii) a general statement narrated for a certain event (sabab). 
These are not governed by a single rule; for a general 
statement narrated during a certain event does not 
necessarily specify it. However, context and textual 
indicators certainly lead one to the specifically intended 


import." 


84 As the famous Prophetic Hadith affirms: 
quu b opan & Ol B Jall aut cu Salle ya pS là la Jog je alll Iglu 
Ask Allah, the Almighty, for every one of your needs that you can 
imagine, even for the strap of your sandal; for if He does not 
facilitate it, then it will not be facilitated. (Mizàn al-Hikmah, Vol. 
2, Pg. 782) 
85 Kitab al-Ashbüh wa al-Naza’ir, Vol. 2, Pg. 135. 
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Bearing this in mind, we turn to the Verse of Tathir. As we 
previously discussed, there are in fact several contextual 
indications within this verse that the term “Ahl al-Bay/" is specific 
and reserved for a very meritorious group, not of a general import 
(please refer to the syntactical discussion) Therefore, the 
application of this generally accepted principle is not appropriate, 
as it is fallacious to characterize this Verse of Purification as 
bearing a general import in the first place. 

1. As per Hadith al-Kisã’, the Prophet & already issued a glaring 
disqualification to his wives’ being part of the Ahl al-Bayt 28. This 
added traditionist (nagli) evidence specifies (takhsis) the term, and 
hence negates the notion that the term “Ahl al-Bayt" refers to the 
Prophet's relatives or wives generally. 

2. The very narrations (akhbár) that this group uses to include 
the wives in the Prophet & narrated by ‘Ikrimah and Mugátil ibn 
Sulaymàn invalidate their argument, because these individuals 
claimed that the Verse of Tathir was specifically revealed for the 
wives and was not of a general import at all. Furthermore, it is 
well-established that ‘Ikrimah was a Khàrijite, and that Mugàátil ibn 
Sulayman was known to be a liar In fact, the existence of these 
hateful individuals, who viewed the verse as excluding these Noble 
Five Personalities, implies a recognition that the verse indeed 
carries dangerous theological implications for them - this is 
especially considering how ‘Ikrimah would challenge others to a 
mutual imprecation (mubahalah), claiming that this verse was 
specific to the wives of the Prophet & exclusively. Why would an 
individual like ‘Ikrimah issue a challenge of this stature for a verse 
that carried no theological significance whatsoever?! 


56 Please see the detailed discussion about this in al-‘Amili’s book Ahl al- 
Bayt ft Ayah al-Tathir, Pp. 166-170. 


——————— ——————A' 
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Contention £5 - The Actions of the Wives have 
No Bearing on the Prophetic Household 


The next contention attacks the very premise we set to establish in 
interpreting this verse. This camp counter argues that the actions 
of the wives of the Prophet should not have any bearing on the 
purification of these Five Personalities. In other words, they state 
that every person is responsible for their own deeds, and they 
quote verses in the Quran which clearly state that: “No person shall 
bear the sins of another."?? Therefore, they state that Allah & 
rebuking the wives of the Prophet & to preserve the integrity of 
the Ahl al-Bayt is not logical because the Ahl al-Bayt are not 
affected by the sins of the wives. In turn, they suggest that this is 
a very contrived and unsavory way to interpret this verse. 


Response 


From its very outset, this argument is weak because it fails to 
explain why there is a change in pronoun in this Verse of Tathir 
which includes the menfolk - simply put, if this argument was 
correct, then the change in pronouns would be rendered 
meaningless because how are menfolk purified by the actions of 
the Prophet's wives except in a secondary manner? Even if we 


8? They reference the following verses: 
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No soul burdened with sin will bear the burden of another. And if 
a sin-burdened soul cries for help with its burden, none of it will 
be carried—even by a close relative. (Sirah Fatir (35), verse 18) 
A UE ST 
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..that no soul shall bear the burden of another. (Sürah al-Najm 
(53), verse 38) 
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were to exclude some of the Five Personalities from the import, it 
is nearly unanimous among Muslim scholars that Prophet 
Muhammad ® is included in the address of Ahl al-Bayt in this 
Verse of Tathir. How is the purity of the Prophet & affected by the 
compliance of his wives to Allah's commands, except in the 
indirect sense of preserving his reputation? 

In fact, the goal is to clear the Ahl al-Bayt ® from the 
aspersions of that superficial and hypocritical society which 
surrounded them, whereby the deeds of the Prophet's wives would 
have had an impact on how they were socially perceived as their 
relations by marriage. This was an especially salient reality amidst 
an environment wherein the enemies were seeking any means 
possible to cast aspersions upon the final Messenger & and his 
Purified Family. Therefore, in order to close this door upon them, 
Allah rebuked the wives of the Prophet & only to elucidate that 
the possible misdeeds which they commit shall never reflect upon 
the Ahl al-Bayt; and by ordaining these commandments, Allah Æ 
thus completely dismantled the means by which diseased hearts 
could possibly disparage or criticize the Prophet's family. 

In fact, this is precisely the reason why the wives are given 
double the reward for their obedience: once for their own piety, 
and another for reflecting a spirit of piety onto the Five; likewise, 
their punishment is doubled: once for their own transgressions, 
and the other for disparaging the perceived image of the Noble 
Prophetic Household. 

Furthermore, the need to be distanced from corrupt environs 
and associates is perfectly in line with the Qurànic ethos. For 
example, we find the following verse describing how Allàh 3& 
desired to purify Prophet ‘Isa £2: 
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(Mention) when Allah said: ‘O ‘Isa! Indeed, I will take you 
and raise you to Myself; and purify you from those who 
disbelieve.’® 


Notice here that Prophet ‘Isa “2 was being purified by Allah & 
from the entourage of those who surrounded him, and those who 
disbelieved in his message. This verse establishes that even though 
a Prophet may not be spiritually corrupted by the disbelief or sins 
of those who are around them, Allah 3$ still seeks to purify and 
raise them away from the milieu of vice in which they find 
themselves in. In the same token, look at the following verse: 


ir " - E : M "eoe 
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Wicked women are for wicked men, and wicked men for 


wicked women; and pure women are for pure men, and pure 
men are for pure women.9? 


We see this theme repeated in the Quràn quite frequently, whereby 
Allah seeks to purify the believers from those who surround them 
from among the hypocrites and disbelievers: 


Bye ud ses be ade csl v e sea 552 in SE Up 
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It does not behoove Allah that He should leave the believers 


in that state in which you are in until He differentiates the 
wicked from the pure.?? 


Therefore, when Allāh Æ seeks to purify the ordinary believers 
from the hypocrites among them, does it not follow by the 


88 Quran, Sirah Ale ‘Imran (3), verse 55. 
8 Ibid., Sürah al-Nür (24), verse 26. 
9! Ibid., Sarah Ale ‘Imran (3), verse 179. 
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principle of the stronger argument (al-awlawiyyah al-qat'iyyah) 
that He would seek to purify the Prophetic Household even more 
so than anyone else? Would He not make sure that the Ahl al-Bayt 
22! are purified from the possible misdeeds of those who have only 
married into the family, but do not uphold the same noble 
principles? Therefore, it is in this spirit that Allah 3 instructs the 
wives of the Prophet % with these stringent commandments, 
whereby they are expected to socially interact with extra decorum 
due to their relationship with the Prophet &, as an extension his 
Noble Family. 


Contention £6 - What about the Other Uses of 
Ahl al-Bayt in the Quran? 


There are those such as the popular modern Salafi polemicist 
*Uthmàn al-Khamis, as well as his predecessor Ibn Taymiyyah who 
attack the notion that the Ahl al-Bayt is a specific term referencing 
the Five Personalities. They reference several verses of the Quran 
wherein the word “ahl” is used to include the wives, such as the 
following: 
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with his family [in the desert], he perceived a fire on the 
slope of Mount Sinai; [so] he said to his family: ‘Wait here. 
Indeed, I perceive a fire [far away]; perhaps I may bring you 
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from there some tiding, or [at least] a burning wood from 
the fire, so that you might warm yourselves.?! 
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And they both (Yüsuf and Zulaykha) raced with one another 
to the door, and she tore his shirt from behind, and they met 
her husband at the door. She said: “What shall be the 
recompense of one who wishes evil to your family (ahl), 
except that he be imprisoned or (receives) a painful 
punishment??? 


(5. i o cSt sizal Yi iiis AGP 
Thus, we saved him (Lit) and his family (ahl), except for his 


wife, who was among those who remained behind (with the 
evil doers).?? 


In all of these verses, the Arabic word “ahl” included the wives of 
the respective Prophets, so the argument is: "Why cannot the word 
"ahl" in “Ahl al-Bayt" also include the wives of the Prophet? When 
the Quràn affirms this usage elsewhere, what is the barrier to 
including the wives in the Verse of Tathir?" 

These individuals also reference two other verses in the Quran 
where the word AAl al-Bayt is used, stating that these verses 
substantiate the inclusion of the wives as well: 


91 Qur'àn, Sürah al-Qasas (28), verse 29. The argument which is used is 
that this hadith clearly indicates that Prophet Müsà's wife was present 
with him. It is unclear to me how someone can utilize this argument based 
on a hadith, and then completely discard the Hadith of the Cloak which 
clearly disqualifies the wives as being part of the Ahl al-Bayt. 

3? Ibid., Surah Yusuf (12), verse 25. 


33 Ibid., Sürah al-A‘raf (7), verse 83. 
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And We prevented from him (all) wet nurses; and [when his 

sister came to know about this] she said: 'Shall I guide you 

to a family (ahl bayt) who might rear him for you, and look 

after him with good will?'9 
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They (the angels) said: ‘Are you (Sarah) amazed at the decree 
of Allah? May the mercy of Allah and His blessings be upon 
you, O people of the house (ahl al-bayt)! Indeed, He is All- 
Praiseworthy, All-Glorious.'?5 


They state that this proves the word "Ah! al-Bayt" can incorporate 
the wives since the mother of Misa +2, and the wife of Ibrahim '&, 
Sárah 8, were included in these verses. For them, this 
interpretation of Ahl al-Bayt as including the wives is more in line 
with the spirit of the Quran, and arguments about Ahl al-Bayt 
excluding the wives are frankly not Quranically grounded. 


Response 


In answering this contention, we will divide our response into two 
parts. The first is specifically about the use of the word “ahl” as 
referenced by the contender. As we discussed in our word-by-word 
discussion, the word ahl is extremely general and non-specific; 
therefore, utilizing verses where wives are construed as being part 
of one's ahl is quite imprecise, especially when the expression 
being referenced in the Verse of Tathir is "Ahl al-Bayt” and not just 


94 Quran, Sürah al-Qasas (28), verse 12. 
95 Ibid., Sirah Hüd (11), verse 73. 
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“ahl.” This is notwithstanding the fact that there are other verses 
where the word ahl is used, and the wife is obviously not included, 
such as the following: 
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And if you fear dissension between the two of them, then 

appoint a mediator from his family (ahlihi), and another 

mediator from hers (ahlihá) If they both desire 

reconciliation, then Allah will restore harmony between 


them. Surely Allah is All-Knowing, All-Aware.?6 


In the above verse, the word ahl is used in a manner which 
excludes one's wife. Therefore, it becomes clear that this word is 
quite generic and may or may not include one's wives depending 
on the context, and the circumstances (gara’in) which surround its 
usage. Bearing these considerations in mind, the first three verses 
which the contender uses neither support, nor refute the wives' 
inclusion in the term AAl al-Bayt, which is a much more specific 
phrase than the word ahl. 

The latter two verses where the word "ahl" and "bayt" are used 
in a genitive construction (idáfa) are more relevant to the 
discussion here and deserve further analysis. The first verse we will 
analyze is the one that is found in Sürah al-Qasas (28), verse 29: 
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And We prevented from him (all) wet nurses; and [when his 
sister came to know about this] she said: ‘Shall I guide you 
to a family (ahl bayt) who might rear him for you, and look 
after him with good will?' 


96 Quran, Sürah al-Nisa’ (4), verse 35. 


82 Section 2: Answering Certain Contentions... 


First of all, one will notice that the phrase in question is indefinite 
(nakirah), not definite (ma'rifah), where “ahl bayt” is used instead 
of "ahl al-bayt.” Therefore, the word “bayt” is left in an indefinite 
form, meaning "a house." In other words, the correct translation of 
this verse would be “people of a house,” rather than "people of the 
house." This difference in grammatical construction is important 
and elucidates that this verse is also not relevant for proof about 
the usage of the phrase “Ahl al-Bayt" in the Verse of Tathir, as it is 
extremely general and unspecified in import. 

Secondly, it is unclear how this verse can be used to include 
one's wife as it is the mother of Prophet Masa * - not his wife - 
who is included in the address. 

The second verse used by the contender is Sàrah Hüd (11), verse 
73: 

V. NE EDEC V. 233 ae. 4-56 5 ge s P TE 

«xai Jai inii 245755 AE 5 af al a ói GP 

They (the angels) said: ‘Are you (Sarah) amazed at the decree 

of Allah? May the mercy of Allah and His blessings be upon 

you, O people of the house (ahl al-bayt)! Indeed, He is All- 

Praiseworthy, All-Glorious.' 


The argument being made is that Sárah &, the wife of Prophet 
Ibráhim :&, is included in the term “ahl al-bayt" here based on the 
inherent context of the verse; therefore why is it that in the Verse 
of Tathir, we are excluding the wives of the Prophet #? 
Furthermore, in this verse there is also a change in the address 
from the feminine singular pronoun (niin al-niswah) to the 
masculine plural pronoun (kum), which means that the change in 
pronouns is not at all a problem and should not be seen as such in 
the Verse of Tathir. 

Our response to this claim will be more detailed and exhaustive. 
First of all, one should note that just because the phrase ahl al-bayt 
is used to include a wife in one verse of the Quràn, does not mean 
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that they are included in every instance where this phrase is used. 
In fact, this phrase ahl al-bayt has three usages (itlāqăt) in the 
Arabic language as follows:?? 

1. The general linguistic and — commonplace 
understanding (al-ma’na al-lughawi al-'urfi al-‘amm): This 
implies anyone at all who resides in a particular dwelling or 
belongs to a certain family - even if it is only metaphorically or 
secondarily. Therefore, we find in the narrations: 
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On the authority of Aba ‘Abdillah *& who said: "The Prophet 
% said: ‘A guest should be pampered for two nights; then 
when the third night befalls, they are part of the ahl al-bayt 


(people of the household), and can eat whatever they 
wish.'"93 


lj Ga Lass Cal Jal oa gil 8,41 GEL all ue ul oe 
On the authority of Abū ‘Abdillah € regarding a cat - that 
it is among the ahl al-bayt (people of the household) from 
whose drinking bow] one can perform ablution.” 


It is on this wider meaning of ahl al-bayt that many of the Shi'ah 
jurists (fugaha’) have treated the issue of bequeathing a will in the 
books of jurisprudence. Based on this understanding (mafhüm,, it 
may be possible to include the wives of the Prophet given that they 
resided in the same dwelling as he did. 

2. The general commonplace understanding with 
specification (al-ma’na al-'urfi al-'amm bi lihaz khass): This 
implies only those who are related to an individual by kinship, 


?? This is reviewed very beautifully by Shaykh Muhammad ‘Ali al-Ansari 
in his book “Ahl al-Bayt: Imámatuhum wa Hayütuhum," Pp. 1-40. 

*8 Was@’il al-Shi‘ah, Vol. 24, Pg. 314. 

9 Ibid., Vol. 1, Pg. 227. 
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therefore with reference to the Prophet &, it would include all the 
Bani Hashim. It is on this basis that we find Imàm ‘Alī ‘4 stating: 
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And whenever the massacre of war intensified, and people 
began to retreat, the Prophet of Allah & used to put his ahl 
al-bayt forward, and thus through them defended his 
companions from the swords and arrows. Hence, ‘Ubaydah 
ibn al-Harith was killed in Badr, Hamzah was killed in Uhud, 
and Ja‘far was killed in Mu'tah.!9? 


Based on this understanding, the wives would not be included as 
part of the ahl al-bayt unless they were related to the Prophet # 
by kinship. As we discussed previously, this is the meaning that 
Zayd ibn Arqam adopted as the meaning of ahl al-bayt in his 
narration about the Hadith al-Thaqalayn. 

3. The specialized understanding (al-ma'nà al-khass): This 
implies the immediate relations and closest individuals to a person, 
and with reference to the Prophet of Allah &, it refers to those Five 
Personalities exclusively, as well as the Imams who come after 
them. It is this meaning that the Prophet & sought to clarify in the 
various ahadith about the Ashab al-Kisà? that we previously 
discussed. As a further example, Imàm ‘Ali '& also implies this 
meaning when he states: 
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100 Nahj al-Balaghah, Vol. 3, Pg. 9. 
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By Allah, it never crossed my mind, nor occurred in my 
imagination that the Arabs would seize this affair (the 
khilafah) from his Ahl al-Bayt after his demise &.'° 


Bearing in mind these three separate understandings of the phrase 
"ahl al-bayt," it becomes imperative to resort to the context to 
clarify the import of this word in the Qurànic context. When one 
examines Sürah Hüd (11), verse 73, the context is clear that the 
angels had specifically arrived at the house of Ibrahim && to give 
him and his wife the glad tidings of their progeny Ishaq '&& and 
Ya'qüb $2. Therefore, the use of the definite article as in “al-bayt” 
is a reference to the dwelling wherein Ibrahim “4 and Sarah & 
were residing. Another possibility of course is that “al-bayt” here 
refers to Abrahamic relationship (al-nasab), whereby Sarah & is 
included given that she was both the mother of a Prophet (Ishaq 
#3), the cousin of Ibrahim ©, and a believer in his message. 
Therefore, the use of “ahl al-bayt" in this verse is as per the first 
general usage which we described above. 

However, in the Verse of Tathir, the matter is entirely different 
because there are clear contextual clues to exclude the wives of 
the Prophet &, such as the prior use of "al-buyüt" before and after 
the mention of “Ahl al-Bayt,” the change in the style of address, 
the change in pronouns both before and after the address to the 
wives, and the ahádith which we previously mentioned, and so on. 
All of these substantiate that the meaning of “Ahl al-Bayt" in the 
Verse of Tathir refers to an exclusive group different to that of the 
wives; and it becomes clear from the narrations on this topic that 
the Prophet & was specifically aiming to establish a new jargon 
(mustalah) in the term “Ahl al-Bayt” to subsume only the Five 
Personalities - the third meaning that we exposited above. 


101 Nahj al-Balàghah, Vol. 1, Pg. 307. 
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Contention #7 - How does the Verse of Tathir 
subsume the other Imàms if it is restricted to 
the Ahl al-Kisa’? 


The final contention we would like to address is what several 
Sunnis often attack the Shi‘ah for; specifically, they postulate the 
following: Suppose we accept your interpretation that the Verse of 
Tathir is specific to only the Five Personalities who were under the 
cloak (Ahl al-Kisa@’). Then how come the Shi‘ah go and include the 
other nine Imams from the lineage of Imam Husayn %&? What 
about the progeny of Imam Hasan X - why are they excluded? 
What is the criterion used to make this determination of who falls 
under the purview of the verse, and what is the process which is 
used based on legitimate Islamic reasoning? 


Response 


By restricting the meaning of Ahl al-Bayt to the Five Ahl al-Kisa’, 
the Prophet % only sought to exclude those who were present at 
his time among the relatives and wives; however, if any of the 
other Imàms of his Purified Progeny # had been present at that 
time he would no doubt have included them as well. 

In fact, the term AAl al-Bayt subsumes those who would come 
from his lineage, just as it subsumes those who were present at his 
time. It is analogous to the word nation or community (ummah) 
subsuming those who existed at the Prophet's & time and the 
succeeding generations. 

However, how do we establish this premise? 

Below, we will present proof combining highly reliable Sunni 
narrations and the methodology of establishing intellectual 
confidence (al-wuthüq al-itmi'nàni) to establish the identities of 
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the Twelve Imáms &, and substantiate all of their inclusion as part 
of the Ahl al-Bayt.'° 

Firstly, it should be said that the best approach in answering 
this question is through Sunni sources and narrations, as this 
avoids circular reasoning (i.e., using a claim made by the claimant 
himself, as in a Shi‘ah Imam saying that he is a Shi‘ah Imam). It 
also makes it clear that one's beliefs are strong enough to be 
derived from the books of other sects even. One should also focus 
on using specifically authentic and reliable (muta wütir) narrations 
in order to render one's arguments as robust as possible. 

The first step is substantiating that the Ahl al-Bayt were not 
limited to only the Five Personalities who existed at the time of the 
Prophet #. This is established by the famous Sunni narration 
known as Hadith al-Nujüm: 
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On the authority of ‘Ali & who said: “The Prophet of Allah 
$ said: “The stars are a sanctuary for the people of Heaven - 
when the stars disappear, the people of Heaven will also 
disappear; and my Ahl al-Bayt are a sanctuary for the people 
of the Earth - so when my Ahl al-Bayt disappear, the people 
of Earth will also disappear.'"!03 


Therefore, per this narration, the Prophetic Ahl al-Bayt will remain 
in this world until the Day of Judgement, as without them the 
people of Earth cannot persist. 


102 This proof is derived from a combination of Sayyid Kamal al-Haydari's 
series Man Hum al-Khulafa’ al-Ithnà ‘Ashar? (Who are the Twelve 
Caliphs?); as well as the work of the Zaydi scholar ‘Abdullah ibn al- 
Hasan’s Al-Anmüdhaj al-Khatir (The Paragon of Grave Significance). 

103 See Ahmad ibn Hanbal's, Fadà'il al-Sahabah, Vol. 2 Pg. 671. 
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This is strengthened even further by the famous authentic 
(mutawátir) Hadith al-Thaqalayn, which we discussed earlier in 
this book. The Prophetic narration clearly states that: "They (i.e. 
the Qur'àn and the AAl al-Bayt) will never separate until they 
return to me at the Pond (of Kawthar)." From these two narrations, 
it can be concluded that the term Ahl al-Bayt cannot be limited to 
just the Five Personalities who were under the cloak at the time of 
Prophet Muhammad & because they have since left this world, 
whereas the Day of Judgement has not yet dawned upon us. 

The next step is to establish that the members of the Ahl al-Bayt 
are specifically the children of Lady Fátima &, and cannot come 
from any other relatives of the Prophet &. There are many 
narrations which can be used to prove this from Sunni sources, 
however many of them are disputed by the Ahl al-Sunnah% 
Therefore, we will stick to agreed upon sources, and among these 
are the following two hadith: 


U à ABl daas «c.l Jal Éa Sigh! sods BF wl oe BB Ye ve 
On the authority of ‘Ali that the Messenger “said: “The 
Mahdi is from us, the AAl al-Bayt; Allah will rectify him (i.e. 
his affair) in a single night.”!°5 


10 Examples of these narrations include the following: 
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Al-Hakim and Ibn ‘Asakir have narrated on the authority of Jabir 
from the Messenger %: “For all children of a father, there is an 
ancestry by which they are traced except the sons of Fátima - for 
] am their guardian and line of ancestry; they are my Household 
('Itrati), and have been created from my soil." 


105 Sunan ibn Majah, Book 36, Hadith 160. 
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On the authority of Umm Salamah who said: "I heard the 


Prophet of Allah # say: "The Mahdi is from my progeny - 
from the children of Fátima.'"!06 


Putting these two narrations together, we can derive by the 
transitive property that the children of Fátima & are the Ahl al- 
Bayt. 

Nonetheless, the question remains regarding how one may 
exclude the other relatives of the Prophet &? 

To substantiate this portion, we return to the import of the 
Verse of Purification, which as we discussed earlier affirms the 
purity and impeccability of the Ahi al-Kisà* We can also garner 
the same conclusion from analyzing the Hadith of Thaqalayn, 
whereby the Prophet & stated that we must hold onto his ARI al- 
Bayt, and that they will never separate from the Quran until the 
end of time. Again, if this does not affirm infallibility, it at least 
affirms that the Ahl al-Bayt of the Prophet & are the highest 
paragons of piety and practical application of Prophetic guidance. 

We have the molds (masádiq) of those who belong to the Ahl 
al-Bayt embodied in the Ahl al-Kisà? and the Mahdi, as per the 
authentic narrations (sahih riwāyāt) of the Ahl al-Sunnah. 

The next point of analysis is to specifically derive that the Ahl 
al-Bayt are fourteen in number (Prophet Muhammad %, Lady 
Fatima &, and twelve other individuals X). Thus far, the analysis 
we have carried out substantiated six of these personalities 
(Prophet Muhammad &&, Lady Fátima &, Imam ‘Ali è, Imam 
Hasan à, Imam Husayn 9, and the Mahdi £x). 

The next set of reliable narrations (mutawütir riwayat) in the 
books of the Ahl al-Sunnah that we will analyze are those which 


106 Sunan Abi Dawid, Vol. 2, Pg. 310. 
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affirm the presence of twelve successors (khulafā’) after the final 
Prophet of Allah &. There are two hadith that we will present here: 
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Jàbir ibn Samrah narrates saying: "I entered with my father 
upon the Messenger & and heard him saying: ‘This affair 
will not cease until twelve caliphs have passed over you,’ 
then he spoke in a suppressed voice such that I could not 
hear him. I (later) asked my father what he said and he 


answered: ‘All of them will be from Quraysh.'"!07 
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Irbad (ibn Sariyah) states that the Messenger said: “Whoever 
lives after you all will see a great deal of divergence, 
therefore hold onto my traditions (sunnah) and the sunnah 
of the righteous and guided caliphs (khulafah’), and hold 
onto them by your molars?. Then beware of newly founded 
(religious) affairs, for every innovation is deviation."!05 


107 This hadith has been narrated by Bukhari, as well as Muslim, and is 
considered to be an authentic tradition (mutawátir hadith) narrated by 
over thirty companions of the Prophet. When one examines the text of 
the hadith in Musnad Ahmad, it becomes clear that the reason the 
Prophet's & voice became suppressed was because his audience began to 
raise a commotion! We should wonder and question why the companions 
of the Prophet & would try to block out this important statement of the 
final Messenger? 

108 This has been narrated by Abū Dawiid, al-Tirmidhi, and Ibn Majah, 
and is also considered to be an authentic tradition (mutawatir hadith) 
narrated by nine companions of the Prophet &. 
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Therefore, from the wordings of these two hadith, we derive a few 
key characteristics: 
1. There will be twelve successors after Prophet Muhammad 
8. 
2. All of them will be from Quraysh.'9? 
3. They give Islam honour, are righteous, and are well- 
guided. 
4. They have a sunnah which the Prophet & commands us to 
uphold. 
5. These successors will not cease to hold reign as long as the 
religion is upright. 
It is interesting that our brothers from the Ahl al-Sunnah have tried 
very hard to find a proper explanation (misdáq) for this hadith of 
the twelve caliphs, but have failed to produce it, except for fanciful 
and ludicrous proposals.'!° 
The conscientious reader should note at this point that the 
commandment of the Prophet to adhere to these twelve successors 
(khulafa’) sounds very similar to his commandments to adhere to 
the Ahl al-Bayt in the Hadith al-Thaqalayn from several angles. 
Firstly, both are noted to be the sources of guidance after the 
demise of the final Prophet & through which one will be protected 
from deviation; they will persist as long as the religion is upright; 


109 There are other versions of this tradition which state even further that 
these twelve successors are all from Bani Hashim, and some of them even 
spell out their names as the twelve Imams, although these are quoted in 
sources disputed by the Ahl al-Sunnah such as Yanabi’ al-Mawaddah by 
al-Qandüzi al-Hanafi. 

110 A very good, exhaustive analysis and critique of the various attempts 
of the Ahl al-Sunnah to explain this authentic narration can be found in 
a three-part Arabic article entitled: Ahàdith al-Ithnay “Ashar: Dirásah 
Tahliliyyah Shümilah (The Narrations of the Twelve: An Exhaustive and 
Comprehensive Study), by Shaykh Safa’ al-Din al-Khazraji. The link to 
the first part of this article is: www.tinyurl.com/4vfsyw5e 
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the Prophet & has commanded us to hold onto them; and both 
groups are from the tribe of Quraysh. 

Furthermore, there is yet another version of Hadith al- 
Thagalayn whereby the Prophet specifically used the word 
khalifatayn - two khalifahs (successors) instead of thagalayn (the 
two weighty things): 
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On the authority of Zayd ibn Thàbit who said: "The Prophet 

of Allah & said: ‘I am leaving behind two khalifahs 

(khalifatayn): the Book of Allah - an Extended Rope between 

the Heavens and the Earth; and my Progeny, my Ahl al-Bayt, 

and they will not separate until they return to me at the 

Pond (of Kawthar). "^!!! 


The other corroborator (qarinah) in these narrations is the 
categorical commandment from the Prophet to hold onto the Ahl 
al-Bayt/the twelve successors (khulafà"); and this implies that these 
individuals whom the Prophet is alluding to will never deviate 
from the truth, and will always enjoin people towards guidance 
which is consistent with the Prophet's teachings. This serves as an 
indication towards their infallibility, as it is inconceivable that the 
Prophet would command us to observe the dictates of a group of 
people who violate the rulings of Islàm. 

Through combining these narrations, we can propose that the 
first three Successors of Prophet Muhammad & were Imam ‘Al 8, 
Imáàm Hasan , and Imam Husayn ®&. We also receive 


!!! Ahmad ibn Hanbal, Musnad, Vol. 5, Pg. 182. 
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corroboration from the Sunni sources that the Mahdi 2% is the last 
of these Twelve Successors.!!? 

At this point, the Sunni books do not give us any further 
corroboration; but we now have standard models (al-masádiq) of 
how these Successors should be: they are the foremost Muslim 
paragons in knowledge, action, and piety. So how can we establish 
the inclusion of the fourth to eleventh Shi‘ah Imams within this 
paradigm? 

At this point, we will refer to the books of history and 
biography (tarájim) of the Ahl al-Sunnah regarding the fourth to 
eleventh Shi‘ah Imàms. The reason for why this is a strong 
corroborator (qarinah) is because they would have no reason to 
forge lies about the status of our Imams, in fact they would likely 
underestimate who they really were because their allegiances were 
to the Umayyads and Abbasids instead, and many of these 
biographers despised the Shi‘ahs. 

When we go through the writings of Ahl al-Sunnah 
biographers such as: al-Dhahabi, Ibn Khallikàn, al-Nawawi, al- 
Safadi, Ibn Hajar, and Shihàb al-Din al-Hanbali, we garner that 
each of our Imams were considered by the admissions of these 
biographers as impeccable paragons of piety (taqwá), knowledge 
(ilm), and leadership. Even further, there are historical proofs 
narrated in the books of the Ahl al-Sunnah that our Imàms would 
win against anyone in debate, were not taught by any worldly 


11? This can be gathered from the following Prophetic hadith narrated by 
al-Hakim in his Al-Mustadrak: 


«$31! all das a3 cel Je Tyr glg ogak ogatsl, I5] 
When you see him then give him yaur allegiance even if you have 
to crawl on ice, for he is the khalifah of Allah, the Mahdi. 
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teachers, and were often pursued by the kings (sultans) of their 
time for their knowledge and advice.!? 

The below quotations are simply a drop in the ocean of the 
merits of the Twelve Imams. However, simply by way of 
demonstration, we will proceed by presenting evidence of the 
status of the Imàms in the books of the Ahl al-Sunnah as follows: 

1. Regarding Imam ‘Ali Zayn al-‘Abidin *à, Ibn Hajar al- 

*Asqalàni!!* states: 
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‘Ali ibn al-Husayn ibn ‘Ali ibn Abi Talib al-Hashimi, Zayn 
al-‘Abidin was trustworthy, reliable, a well-reputed ascetic, 
a jurist, and a paragon. Ibn ‘Uyaynah states from al-Zuhari 


that: "I have not seen a person from the Quraysh better than 
him."!!5 


2. Regarding Imam Muhammad al-Bagir *, Shams al-Din al- 
Dhahabi!!$ states: 
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113 For those who are interested, you can review the book of Shaykh 


Hikmat al-Rahmah entitled A'immah ARI al-Bayt fi Kutub Ahl al-Sunnah. 
14 Shihab al-Din ibn Hajar al-‘Asqalani (773-852 AH) was a Sunni Shafi'i 
scholar who is well-recognized as one of the experts in hadith sciences. 
He is most renowned for his commentary on Sahih al-Bukhüri known as 
Fath al-Bari. 

115 Taqrib al-Tahdhib, Vol. 1, Pg. 411. 

46 Shams al-Din al-Dhahabi al-Dimashqi (673-748 AH) was a Sunni 
Shafiii historian and hadith expert known for his famous rijàli 
[biographies of the narrators of the ahadith] encyclopedia Siyar A’lam al- 
Nubala. 
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He was among those who fused virtuous knowledge and 
action, lordship and honour, trustworthiness and reverence, 
and he was worthy of the caliphate...and Abt Ja‘far (which 
was the title of the 5' Imam) was known as al-Báqir because 
he cleaved knowledge in a way that he apprehended its core 
and its secret. Abū Ja‘far was an Imám, extremely learned 
(mujtahid), a reciter of the Book of Allah, and grand in 
rank... Al-Nisà'i and others considered him among the 
jurists of the Tabi’in'!” in Madinah; and the memorizers of 
traditions (ahadith) were unanimous in using the words of 
Abt Ja‘far as proof.!!? 


3. Regarding Imam Ja‘far al-Sàdiq *2, Muhammad ibn Talhah 
al-Shafi'i!!? writes: 
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1? Literally, ‘successors, it refers to the rightly-guided generation 
immediately after the first generation of Muslims (i.e., the companions of 
Prophet Muhammad a). 

"8 Siyar A'làm al-Nubalà, Vol. 4, Pp. 402-403. 

11? Kamal al-Din Muhammad ibn Talhah ai-Sháfi'i (582-652 AH) was a 
famous Sunni jurist known for his asceticism. He wrote a famous book 
regarding the virtues of the family of the Prophet called Matalib al-Sa’al 
fi Manaqib Ale al-Rasül. 
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He was among the greats of the Ahl al-Bayt and their erudite 
ones (peace be upon them), imbued with immense 
knowledge, engaged in abundant worship, performing 
constant liturgy, manifest in his asceticism, and was 
excessive in the recitation of Allah's Book. He would trace 
the meanings of the Qur'àn, extract jewels from its deep 
ocean, and consolidate its marvels. He would spread his time 
over a plethora of acts of obedience, taking himself to 
account in their pursuit. Looking at him would remind one 
of the Hereafter, and listening to his speech would make a 
person abstain from this world, emulation of his example 
would assure one entry into Heaven. The light of his 
countenance was proof that he was from the loins of 
Messengership, and his immaculate actions testify that he 
was from the progeny of Prophethood.!79 


4. Regarding Imam Müsà al-Kàzim '&, consider what Abū al- 


Faraj ibn al-Jawzi!?! said: 
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He was known as a righteous worshipper due to his piety, 
asceticism, and night-vigils. He was noble and forbearing; 
whenever he heard about someone vilifying him, he would 
dispatch money to them.?? 


5. Regarding Imam ‘Ali al-Ridà 4, let us have a glance at 
what al-Dhahabi mentions: 


120 Matalib al-Sa?ül fi Manügib Ale al-Rasül, Vol. 2, Pg. 111. 

121 ‘Abd al-Rahman Abd al-Faraj ibn al-Jawzi (510-597 AH) was a Hanbali 
polymath and polemicist who lived in Baghdad. He is most known for his 
Talbis al-Iblis, a book describing various sects that Ibn al-Jawzi deemed 
heretical. His book Sifah al-Safwah provides biographies of many of the 
famous saints of Islam. 

122 Sifah al-Safwah, Vol. 2, Pg. 184. 
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The exemplary paragon, Abi’! Hasan, ‘Ali al-Rida ibn Musa 
al-Kazim ibn Ja‘far al-Sadiq ibn Muhammad al-Bagir ibn ‘Ali 
ibn al-Husayn - the Hashimite [from the clan of Band 
Hashim], the Alawite [from the progeny of Imam ‘Ali &], 
the Medinite [from the city of Medina] ... he was altogether 
unrivaled in his knowledge, religiosity, and sagacity (not in 
Arabic) ... and certainly ‘Ali al-Ridà was grand in stature, 
suitable for the caliphate.!? 


6. Regarding Imàm Muhammad al-Jawáàd *, we only need to 
reference the words of Ibn Taymiyyah:'* 
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Muhammad ibn ‘Ali al-Jawad was among the paragons of 
Bant Hashim. He was well-known for his generosity and 
nobleness, and as such he was nicknamed al-Jawad (the 
extremely generous one).'? 


7. Regarding Imam ‘Ali al-Hadi *&, we quote Ibn Talhah al- 
Shàáfi'i who states the following: 


123 Siyar A'làm al-Nubalà, Vol. 9, Pp. 387-388. 

124 Taqi al-Din Ahmad ibn Taymiyyah (661-728 AH) was a Hanbalite 
jurist and proto-Salafi scholar known for his iconoclastic views against 
belief in saints and visitation of shrines. He was accused by many of his 
contemporaries of theological anthropomorphism. He is most famous for 
his work Minháj al-Sunnah, written as a refutation to ‘Allamah Hilli's 
work Minhdj al-Karamah. 

125 Minhàj al-Sunnah, Vol. 4, Pg. 68. 
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As for his merits: amidst them are those which adom the 
ears like earrings, and are prized like pearls in their oyster 
shells. Regarding Abul Hasan, it has been well-attested that 
his soul boasted the most glorious attributes, descended 
from the heights of the tree of Prophethood, and the elevated 
stations of its crest.!26 


8. As for Imam al-Hasan al-‘Askari £, consider the words of 
Ibn Sabbagh al-Maliki:!27 
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The excellences of our master, Aba Muhammad al-Hasan al- 
‘Askari are proof of his being a chief son of a chief - thus no 
one doubts or casts aspersions on his exemplary stature. 


Know that if a merit should be surmised, all others in the 
market have forfeited it to him already. The indisputable 


126 Matalib al-Sa'ül fi Manaqib Ale al-Rasül, Vol. 2, Pp. 144-145. 

127 Nur al-Din ibn al-Sabbagh al-Maliki (784-855 AH) was a Sunni jurist, 
háfiz, and hadith scholar. He is known for a book where he discusses the 
merits of the Twelve Imams, entitled Al-Fusül al-Muhimmah fi Ma'rifat 
al-A'immah. 
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unrivaled one of his era - he swims alone without any rival. 
He is the master of the people of his age, and the leader of 
his generation. His statements are glorious, his actions are 
meritorious, and if the virtuous ones of his contemporaries 
are like a eulogy (qasidah), then he is their climax. If they 
should amalgamate to form a necklace, then he would be 
their centerpiece. He is the unparalleled knight of 
knowledge - clarifying its ambiguities such that there is no 
room for dispute. He expounds truths with his precise 
perception; he clarifies their nuances with his deep 
discernment; he intuits himself of secret matters. He is noble 
in his lineage, soul, and psyche; may Allah envelop him in 
His Mercy and cause him to dwell in his Spacious Gardens 
in the proximity of Muhammad &. Amin!!?? 


In reference to the twelfth successor of Prophet Muhammad 4, 
Imam Muhammad ibn al-Hasan al-Mahdi 3%, although his life is 
shrouded in mystery and occultation, there are nonetheless 
abundant Sunni scholars of history who have attested to his birth. 
Consider for instance the words of al-Dhahabi where he states: 
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And as for his son, Muhammad ibn al-Hasan who the 
Rüfidah!? call "Ihe Riser’ (al-Qá'im), "Ihe Righteous 
Remainder’ (al-Khalaf), and ‘The Proof’ (al-Hujjah) was born 
in 258 AH, and it is also surmised 256 AH. He survived his 


128 Al-Fusiil al-Muhimmah fi Ma'rifat al-A'immah, Pg. 279. 

129 Lit. the ‘refusers,’ is a term historically utilized by some Sunni 
polemicists to refer to the Shi‘ah. This is a reference to the fact that the 
Shi‘ah reject the legitimacy of the caliphate of the first three Caliphs and 
believe in Imàm 'Ali's “2 uninterrupted vicegerency after the Noble 
Prophet Muhammad &. 
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father for two years then he disappeared, and it is not known 
how he died.!3? 


In reference to his repute, the Sunni books of rijál/?! do not 
specifically document his biography given that most of his life was 
spent in occultation. However, Shaykh Hikmat al-Rahmah has 
documented nearly forty Sunni scholars who recognize 
Muhammad ibn al-Hasan as the Mahdi. For the sake of brevity 
however, we will suffice to quote the chain of a hadith quoted by 
Ibn al-Jazari!?? as below, where he mentions Muhammad ibn al- 
Hasan as “the Imam of his time:” 
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130 Tárikh al-Islam, Vol. 19, Pg. 113. 


13! The books which detail the biographies of the narrators of the hadith. 
132 Abii al-Khayr Shams al-Din ibn al-Jazari (751-833 AH) was a Shafi’i 
scholar considered one of the leading scholars in the field of Quranic 
studies. He is famous particularly for two large poems he composed 
regarding tajwid (the science of recitation of the Quran) and the ten 
Quranic gira’at (the science of the variant readings of the Noble Quran). 
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Our Shaykh, Jamal al-Din Muhammad ibn Muhammad al- 
Jamáli, the ascetic of his time, narrated to us from Al-Imàm 
Said al-Din Muhammad ibn Mas’id, the narrator 
(muhaddith) of Iran in his time, who narrated to us from 
Ahmad ibn Muhammad al-Balàdhuri, the memorizer (háfiz) 
of his time,?? from Muhammad ibn al-Hasan, the Imam of 
his time, from his father al-Hasan ibn ‘Ali al-Sayyid al- 
Mahjüb, from his father ‘Ali ibn Muhammad al-Hàdi, from 
his father Muhammad ibn ‘Ali al-Jawád, from his father ‘Ali 
ibn Mūsā al-Ridà, from his father Müsà ibn Ja‘far al-Kazim, 
from his father Ja‘far ibn Muhammad al-Sádiq, from his 
father Muhammad ibn ‘Ali al-Bagir, from his father ‘Ali ibn 
al-Husayn Zayn al-‘Abidin, from his father al-Husayn ibn 
‘Ali Sayyid al-Shuhada, from his father ‘Ali ibn Abi Talib 
Sayyid al-Awsiy4 (may Allah be pleased with them all) , 
from the Master of the Prophets, Muhammad ibn ‘Abdillah 
&, that Jibrail, the Master of the Angels said: “Allah, the 
Almighty, the Lord of Lords has said: “Indeed I am Allah, 
there is no god except Me; whoever submits to Monotheism 


133 Ahmad ibn Muhammad al-Tüsi al-Baladhuri (d 339 AH), also known 
as al-Baladhuri al-Saghir, was considered one of the eminent hadith 
scholars of his time, and received high acclaims from Sunni rijal scholars 
including al-Sam’Ani, al-Dhahabi, and Abū ‘Abdillah al-Hakim. He was 
murdered in Tabaràn, one of the provinces in Tas, Iran. 
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(Tawhid) enters into My Fortress; and whoever enters into 
My Fortress will be safe from My Wrath.'"!34 & 135 


This is in addition to the fact that the Shi‘ah sources are quite 
abundant in documenting the providential guidance of the Twelfth 
Imam 23% to his Shi‘ah through his four emissaries (al-sufarà al- 
arba'ah). 

Of course, this still does not substantiate that the fourth to the 
twelfth Shi'ah Imáms are the ones meant by the Prophet & when 
he mentioned that there will twelve successors; they could just be 
paragons of righteousness. However, at this point, we present a 
rational proof - these Imams have a set of peculiar characteristics 
that we have already established: 


134 Asnà al-Matalib ft Manüqib Sayyidinà ‘Ali ibn Abi Talib, Pp. 86-87. 

135 This hadith is also narrated famously on the authority of Imam ‘Ali ibn 
Masa al-Ridà, where it is nicknamed “The Hadith of the Golden Chain.” 
Some researchers have opined that a scribal error occurred in al- 
Baladhuri’s narrating this hadith from the twelfth Imam 23%, and they 
believe that he instead narrated it from Imam Hasan al-‘Askari *&. 
However, the reader should bear in mind that Imam al-‘Askari passed 
away in 260 AH which is nearly 80 years prior to al-Baladhuri's demise. 
It seems much more likely that al-Baladhuri narrated this hadith from the 
twelfth Imam during the minor occultation, as during this period there is 
evidence that the twelfth Imam did meet with a limited number of people. 
In any case, this narration on the authority of the twelfth Imam is 
narrated by a number of Sunni giants in their hadith collections, in 
addition to Ibn al-Jazari, including Muhammad ibn Mas'üd al-Kazrüni 
(Musalsalàt al-Küzrüni, Pg. 65); Muhammad ibn Ahmad al-Makki (Al- 
Fawa’id al-Jalilah fi Musalsalat ibn 'Agilah, Pg. 91); and Waliollah al- 
Dahlawi (Al-Fagl al-Mubin fi al-Musalsal min Hadith al-Nabi al-Amin, Pp. 
96-97). Therefore, if there was a scribal error in the hadith, it is strange 
that none of these four great Sunni narrators (muhaddithin) noticed it - 
rather, they unanimously authenticated the narration. For more details, 
please see this article: www.m-mahdi.net/almauood/articles-221 
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a. A string of eleven personalities in continuous 
uninterrupted generations. 

b. Eleven of them are from the sons of ‘Ali € and Fatima 
2, and nine of them are from the sons of Husayn %4. 

c. They are accepted by both the Ahl al-Sunnah and the 
Shi‘ah as paragons of knowledge, piety, and leadership. 
If you go to Zayd ibn ‘Ali, you stop at five. If you go to 
Isma‘il ibn Ja‘far, you stop at seven because their 
subsequent generations were not unanimously 
recognized as exemplars. 

d. Their reign continued for 250 years in succession, and 
the Shi‘ah belief is that the twelfth one in this chain was 
born, is still alive, and is currently in occultation. 

Now the question which arises here is has such a situation ever 
existed in Islámic history, let alone world history? Even among the 
Prophets, no such thing ever happened where you had a paragon 
son of a paragon son of a paragon for uninterrupted successive 
generations ten times in a row. We quote the words of Abü 
"Uthmàn al-Jàhiz??6 where he states: 
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136 Aba ‘Uthman ‘Amr ibn Bahr al-Jàhiz al-Basri (159-255 AH) was a 
famous  Abbasid-Era  Mu'tazilite man of letters who was 
contemporaneous to the Imams of the Ahi al-Bayt. He wrote on many 
topics including zoology, philosophy, theology, polemics, and rhetoric. 
He is most famous for his encyclopedic Kitab al-Hayawan, describing 
over 300 species of animals in 7 volumes, and his Kitab al-Bukhald’ 
describing moral anecdotes of various misers. 
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Who is it that can find numbered in Quraysh what the 
progeny of Abū Talib have scored: ten individuals in 
succession - all of whom are scholars, ascetics, pious, brave, 
generous, pure, and impeccable? Among them are caliphs 
and worthy candidates - son after son after son until ten in 
succession. They are al-Hasan al-‘Askari ibn ‘Ali ibn 
Muhammad ibn ‘Ali ibn Masa ibn Ja‘far ibn Muhammad ibn 
‘Ali ibn al-Husayn ibn ‘Ali ®. Such an event has not 
occurred in any household of the Arabs, nor the non- 
Arabs.!?? & 138 


There are two possibilities here: either this is Divine Providence, 
or just a coincidence. What is the probability of each of these 
possibilities? That this is just a happenstance is extremely far- 
fetched and low likelihood, because thousands of coincidences 
need to occur for eleven successive generations to all achieve such 
an elevated and pristine status within the Islamic nation. 
Therefore, the probability that this occurred through the Divine 
decree of Allah is rendered highly likely.!? Hence, there is no 
better instantiation (misddq) for this authentic (mutawátir) 
narration of Prophet Muhammad & than the Twelve Shi‘ah Imams. 

From the above analysis, we conclude that the Verse of Tathir 
was not just limited to the Ahl al-Kisa’, the Five Personalities who 
were under the cloak during the time of the Prophet, but rather 


137 Al-Ras@’il al-Siyásiyyah, Radd Hashim ‘ala Mufakharat Umayyah bi al- 
Nisa’, Pg. 153. 

138 The astute reader will notice here that al-Jahiz did not mentioned the 
twelfth Imam; this should not surprise us because the demise of al-Jahiz 
occurred during the Imamate of Imam Hasan al-‘Askari ?. 

139 The mode of argumentation being employed here is inductive, based 
on probability theory; this is a form of argumentation brilliantly 
exposited by Shahid Bagir al-Sadr in his Al-Usus al-Mantigiyyah li al- 
Istiqra which has been translated into English as The Logical Foundations 
of Induction. 
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must subsume latter individuals because of the ahàdith which 
indicate that the Ahl al-Bayt will persist until the Day of 
Judgement. We know that this Ahl al-Bayt described by the final 
Messenger # must be a specialized group, not a general one 
because they are specifically identified as a source of guidance in 
the narrations. Furthermore, their last representative, the Mahdi, 
is the paragon by whom we ascertain that the Ahl al-Bayt are 
specifically from the progeny of Lady Fatima &. 

Separately, we gather from the numerous similarities between 
the Hadith of Thaqalayn and the Hadith of the Twelve Caliphs that 
the successors after Prophet Muhammad & are twelve in number. 
By analyzing the various prerequisites of these individuals and 
comparing them to the instantiation (misdáq) of the Twelve Shi‘ah 
Imàms, we conclude that there is no better paradigm for this group 
of individuals described by the Prophet & than these Twelve 
individuals: 

Imam ‘Ali ibn Abi Talib & 
Imám Hasan ibn ‘Ali al-Mujtabà & 
Imam Husayn ibn ‘Ali al-Shahid & 
Imam ‘Ali ibn al-Husayn Zayn al-‘Abidin & 
Imam Muhammad ibn ‘Ali al-Bàgir & 
Imam Ja‘far ibn Muhammad al-Sádiq & 
Im4m Misa ibn Ja‘far al-Kazim & 
Imam ‘Ali ibn Müsà al-Ridà & 
Imam Muhammad ibn ‘Ali al-Jawad & 
10. Imam ‘Ali ibn Muhammad al-Hadi & 
11. Imam Hasan ibn ‘Ali al-‘Askari & 
12. Imam Muhammad ibn Hasan al-Hujjah al-Mahdi = 
As such, we extend the import of this Verse of Tathir to include 
them all as well. 


COON AARYD 


Epilogue 


During this investigation, we have tried our level best to extract 
the key analytical points regarding the Verse of Purification into a 
cogent work for an English-speaking audience. In so doing, we 
have examined the verse from lexical, syntactical, Qurànic- 
contextual, and tradition-based (ahadith) standpoints; we have also 
addressed several of the common contentions levelled by 
polemicists about the interpretation we adopted. 

Although at times quite technical, we hope that the analysis 
provided rendered it clear to the reader that the Ahl al-Bayt ® are 
limited to the Five Under the Cloak (Ash@b al-Kisa' and the purified 
Imàms from their lineage) to the exclusion of all other possible 
candidates. Considering the myriad arguments we presented, we 
contend that this thesis is not only tenable, but also the most 
harmonious with the Qurànic context and the ahadith literature. 

Nonetheless, we are certain that there will still be individuals 
who insist that the wives of the Prophet & or the Prophet's other 
tribesmen are subsumed within the fold of the proclamation of this 
special purification (tathir), and in doing so we believe that they 
are either deliberately or inadvertently casting a blind eye to a 
preponderance of evidence to the contrary. 

While the wives of the Prophet Muhammad & and the Banü 
Hashim certainly warrant a level of respect, the immaculate 
purification mentioned in this verse excludes them. Rather, such a 
Divine ordinance of purity only finds its substantiation in the 
Selected Five Personalities, and - by extension - the other nine 
Imams appointed directly by Allah 3s. 

The apparent context amidst the other verses surrounding the 
Verse of Purification addressing the wives of the Prophet & serves 
to do nothing but accentuate this stark contrast - a contrast 
between believers who have been favoured with Prophetic 
matrimony, and those who are truly the “Family of the Prophet.” 
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We do not dare to claim that this publication is exhaustive in 
its analysis. We will have succeeded however, if the reader takes 
away an appreciation for the intensity with which the scholars 
have engaged and written about this verse. In the end, while the 
depth of Allah's 3$ words surpass the faculties of human 
comprehension, we believe they are nonetheless clear enough for 
those who approach His Book with a keen, open, and objective 
mind and a discerning spirit. 

Our collective prayer is that Allah 3 grants us all the success 
and Divine Providence (tawfiq) to accept and follow His Signs 
when they are presented to us. Allah 3$ says in the Quran: 


2 MUS ase Med he dE See a5 
(5,55 
And say: ‘All praise is due to Allah! In time, He will make 
you see [the truth of] His signs, and then you shall know 


them [for what they are]. And Your Lord is not unmindful 
of whatever you all may do.’ (Sirah al-Naml (27), verse 93) 


Chl a es joa usb eol o e Gp 
O Our Lord, we believe in what You have revealed, and we 
follow the Messenger; therefore, record us with those who 
bear witness [to the truth]! (Sarah Ale 'Imràn (3), verse 53) 
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Spiritual Prescriptions 

The topic of Islamic spirituality has often faced the challenge of 
remaining comprehensible to a limited few who have been able to 
decipher the realm of the esoteric and theoretical. Spiritual 
Prescriptions seeks to make accessible spirituality by distilling 
difficult concepts into digestible nuggets of wisdom. Contained 
within these pages are 100 spiritual prescriptions which offer 
simple cognitive/and or behavioural instructions to help nurture 
and illuminate the soul. In keeping with the final testament of 
Prophet Muhammad :€ in adhering to the Quran and his 
immaculate family, each spiritual prescription is rooted in the 
Quràn and the Prophetic legacy as transmitted to us through those 
who knew him best. 


The Grand Tour: Qurànic Descriptions of 


Paradise 

The most prominent attribute of Allah 3$ in the Noble Quràn is His 
infinite Mercy. Of His ninety-nine Names, He selected "Ihe 
Compassionate' and "Ihe Merciful' to introduce Himself to His 
creation. These Attributes are not manifested to their fullest extent 
in this temporal world due to the limitations that characterize this 
earthly life; however, the Quranic descriptions paint a vivid picture 
of the Paradisal abode that awaits the righteous. It is these 
descriptions that have been collected and analyzed throughout this 
book. The Grand Tour: Quranic Descriptions of Paradise offers the 
reader a glimpse into a wondrous world that represents the 
epitome of Divine Mercy. Whether it is the splendid palaces, the 
opulent garments, or the company of the immaculate Prophets, 


140 Further information on these publications and ordering details can be 
found at www.tasneeminstitute.org/publications/ 


114 Other Publications 


this book will walk the reader through each material and spiritual 
blessing reserved for the believers, as promised by Allah Almighty 
Himself. 


Musnad al-Imam Misa ibn Ja‘far 

The Musnad of al-Imam Misa ibn Ja'far & is a compilation of 
traditions from his companion and student, Abū ‘Umran ibn Musa 
ibn Ibrahim al-Mirwazi who lived during the 3'4/9'^ century in 
Baghdad. He was the teacher to the son of Sindi Sahik while Imàm 
al -Kazim :& was under house arrest with Sindi. He took this 
opportunity to learn from the Imam "& and record the ahádith. 
This work has been remarkably preserved in early manuscripts and 
is presented for the first time in English along with an extensive 
introduction to the compiler and the collection itself. 


